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INSTITUTES

0F

R ELIGTI O N

PART L

OF THE DEING AND ATTRIBUTES OF GCD.

N thefe Infitutes I fthall endeavour to explain
the priciples of natural and reverledreligion ; or to
afign the rcafons why we acknowledge ourfelves
to be fubje@ to the moral government of God,.
and why we profefs curfelves to be chriftians, and
confiftent proteftants.

Krowlcdge of this kind is, in its own nature,
the moft important of any that we can give our
a‘tention to; becaufe it is the moft nearly con-
rected with our prefent and future happineds.

If there be 2 (God, and if wec be accouncable ta
him for our condudt, it muft be highly interefting
to us to know all that we can concerning his chaa
racter and government, concerning what he ree
quires of us, and what we have to cxpet from
him. If it be true that a perfon, pretending to
be fent from God, hath aflured us of a future life,

Vor, I, B it



2 Inflitutes of Natural Religion,

it certainly bchoves us to examine his pretenfions
to divine authority; and if we fec reafon to admit
them, to inform ourfelves concerning the whole
of his inftrutions, and particlarly what kind
of behaviour here will fecure our happinefs here-
after. Laftly, if the religion we profefs be divine,
and have been corrupted by the ignorance or arti-
fice of men, it is a matter of confequence that it
be reftored to its primitive purity; becaufe its
efficacy upon the heart and Jife muft depend upon
it. And if men have ulurped any power with re-
fpect to religion which the author of it has not
given them, it is of confequence that their unjuft
claims be expofed and refified. ;

In order to give the mofl diftind view of the
principles of religion, I fhall firft cxplain what it
is that we learn from #asure, and then what far-
ther lights we receive from revelation. But it muft
be obferved, that, in giving a delineation of natu-
ral religion, I fhall deliver what I fuppole might
have been known concerning God, our duty, and
our future expedtations by the light of nature, and
not what was adually known of them by any of the
human racc; for thefe are very differcnt things.
Many things arc, in their own nature, attainable,
which, in faét, are never attained ; fo that though
we find but little of the knowledge of God, and of
his providence, in many nations, which never en-
joyed the light of revelation, it dues not follow

that



Inflitutes of Natural Religion. 3

that paturc did not contain and teach thofe lefluns,
and that men had not the means of learning them,
provided they had made the moft of the light they
had, and of the powers that were given them.

I fhall, thercfore, include under the head of
natural religion, all that can be demonftrated, or
proved to be truc by natural reafon, though it was
never, in fa&, difcovercd by it; and even though
it bc probable that mankind would never have
known it without the afliftancc of reveclation.
Thus the doétrine of a future flatc may be called
a do&rine of natural relizion, if when we have
had the firft knowledge of it from divine rcvela-
tion, we can afterwards thow that the expefla-
tion of it was probable from the light of nature,
and that prefent appearances arc, upon the whole,
favourable to the fuppofition of it.

SECTION I,

Of the exiflence of Ged, and thife attributes which are
deduced from bis beiuy confidered as mmmfed bimfefy

and the caufe of every thing elfe,

HEN we fay there is 2 GOD, we mean that
there is an intelligent defigning caufe of

what we fee in the world around ug, and a being
who was himfclf unpcaufed. Unlefs we hzve re-

B 2 courfe



4 Tnflitutes of Nitrro! Reli, ion

courle to this fuppofition, we cuunot account for
prefent appearances ; for therc i+ an cvifent inca-
pacity in every thing we fee of being the cavfe of
its own exiftence, or of the exiftence of other
things. Though, in one fenfe, fome things zre
the caufes of others, yeot they are only o in party
and when we give fufficient awenticn po their na-
ture, we fhall fee, that it is very improperiy that
they are termed caufes at all: for when we have
allowed all that we can to their influcnce and
operation, there is fllll fomething that muft be 1e-
ferred, to a prior and fuperior caufe. ‘I'hus we
fay that a proper foil, together with the influcnces
of the fun and the rain, are the caufes of the
growth of plants; but, in fa&, all that we mean,
and all that, in ftriCknefs, we oughe to fay, is,
that according to the prelent conftitution of
things, plants could net grow hutin thole cirs
cumftances; for, if there had not been a body
previoudly organized like a plant, and if there had
not exilted what we call @ conflitution of nature, in
conlequence of which plants are difpofed to thrive
by the influence of the {oil, the fun, and the rain,
thole circumftances would have fignified nothing ;
aud the fitaefs of the organs of a plant to receive
noutithment from the foil, the rain, and the (un,
is a proof of fuch wifdom and defign, as thole
bodies .are evidently deftitute of. If the fitting of
a [uit of cloaths to the body of a man be an argu-

ment
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mzat of coririnazce, and confequently prove the
exitnce of an inetli_ent upint, much more is the
fitnel of a thoufond things to a thoufand other
thin~s in the {3 Bem of natare a proof of an inteili-
gens . ping caufe; and this intelligent caule we
call GOD.

If, tor arzument’s foke, we fhould admit that
the imimeditie cuthor of this world was not him-
foif the firft caufe, but that he derived bis being
and powers from [ame vther being, fuperior to
Lim; (hlin tracing the cauwiv of this being, and
the caufe of his cauie, &c. we fhail nt lengih be
conftraincd to acknowledge a fiv? caufe, one who
is himfelf uncaufed, and who dcrives his being
and caufe from no fuperior whatever.

It muit be acknowledged, however, that our fa-
cultics arc uncqual to the comprehenfien of this
fubje@t. Being ufed to pals from effe@s to caufes,
and being ufed to look for o caufe adequate to the
thing caufed, and confequently to expect a greater
caufe for a greater effe, it 1s natural to fuppofe,
that, if the things we {ee, which we fay are the
produltion of divine power, required a caufe, the
divine being himfelf muft have required a greater
caufe. But this train of reafloning would lead us
into a manifeft abfurdity, in inquiring for a higher
and a higher caufe ad infritum. It may, perhaps,
be true, though we cannot diftin&tly fee it to be
fo, that as all fuite things require a caufe, infinites

B2 admit

.



6 Infittutes sf Natural Religion,

admit of none. It is evident, that nothing can
begin to be without a caufe; but it by no means
fo]l,owg from thence, that that muft have had a
caufc which had ae beginuing. But whatever there
may be in this conjeéture, we are conftrained, in
purfuing the train of caufes and «ffe&s, to ftop at
laft at fomething uncaufed.

That any being thould be fodf created is evidently
abfurd, becaufe that would fuppofe thac he bad a
being before he had, or that hc exifted, and did
not cxift at the fame time, Tor want of clearer
knowledge of this fubjeét, we are obliged to con-
tent ourfclves with terins that convey only negaiive
ideas, and to fay that God is a being uncreated or
uxcaufed ; and this is all that we mean when we
fometimes fay that be is felf exifient.

It has been faid by fome, that if we fuppofe an

'inﬁm'u Sfuceeffien of finite beings, there will be no
neceflity to admit any thing to have been uncaufed,
The racc of men, for inftance, may have been
from etcrr{ity, no individual of the fpecies being
much fuperior to the reft, Bat this fuppofition
only involves the queftion in more obfeurity, and
does not approach, in the Jeaft, to the folution of
any dificulty, For if we carey this imaginary
fuccelfion ever fo far back in ouc ideis, we are in
juft the (ame fituation as when we [ct out; for we
are &1l confidering a fpecies of beings who cannat
fo much as comprehend even their own make and

conftia
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conftitution ; and we are, therefore, fill in want
of fome being who was capable of thoroughly
knowing, and of forming them, and alfo of
adapting the various parts of their bodies, and the
focultics of their winds, to the fphere of lifc in
which they act. In fa&, an infinite fecceffim of
finite beings as much requires a caule, as a fingle
finite being; and we have as little fatisfaltion in
confidering oine of them as uncaufed, as we have
in confideting the other.

It was faid, by the Epicurcans of old, that all
things were formed by the furtwitsus eonconrfe of
atoms, that, eriginally, there were particles of all
kinds floating at random in infinite fpace; and
that, fince certain combinations of particles con-
ftitute all bodies, and fince, in infinice time, thefe
particles muft have been combined in all poflible
ways, the prefent fyftem at length arofe, without
any defigning caufe,  But, {kill, it may be afked,
how could thefe atoms msve without a meuer; and
what could have arifen from their combinations,
but niere heaps of matter, of difierent forms and
fizes. They coud, of themitlves, have had no
power of aéting upon onc another, as bodies now
hiave, by fuch propertics as magnctifm, elctricity,
gravitation, &c. unlefs thefe powers had been
communicated to them by fome fuperior being.

ft is no wonder, that we fecl, and muft ac.
knowicdge the imperfcCtion of vur faculties, when

Ba we



8 Inflitutes of Natural Religiom.,

we are employed upon fuch a fubj=&t as this. We
are involved in inextricable difficulties in confi-
dering the ‘origin, as we may fay, of the wsrés of
God. It is impoflible that we fhould conccive
how creation fhould have becn cocval with its
maker; and yet, if we admit that there cver was a
time when nothing ecxified, befides the divine
eing himfelf, we muft fuppofe a whole eternity to
have preceded any att of creation; an eternity jn
which the divine being was poffefled of the power
and difpofition to create, and to make happy,
without once exerting them ; or that a reafon for
creating muft bave occurred to him after the lapfe
of a whole eternity, which had not occurred
before; and thefe fecem to be greater difficulties
than the ather, Upon the whole, it feems to be
the moft agreeable to rcafon, though it be alto-
gether incomprebenfible by our reafon, that therc
never was a time when this great uncaufed being
did not exert his perfections, in giving life and
happinefs to his offspring. We fhall, alfo, find
no greater difficulty in admitting, that the crea-
tion, as it had no beginning, fo neither bas itany
bsum;'r; but that infinite [pace is replenithed with
worlds, in which the power, wifdom, and good-
nefs of God always have been, and always will be

difplayed,
There {eems to be no difficulty in thefe amazing
fuppofitions, except what asifes from the imper-
fetion
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feGtion of our faculties; and if we rejelt thefe, we
mutt of neceflity adopt other fuppolitions, ftill
more improbable, and involve ourfelves in much
greater difficulties. It is, indeed, impoflible for
us to conceive, 1 an adequate manner, CONCErn-
ing any thinz that is infinie, or cven to exprels
ourfulves concerning chem without fulling into
feeming abfurdities.  1f we fay that it is impofi-
blc that the works of God fhould have been from
cternity, wc may fuy the fame concerning any par-
ticular thought in the divine mind, or cven con-
cerning any particular mament of time in the cter-
nity that has preceded us; for thefe are all of the
nature of particular everts, which muft have taken
place ar {fome definite time, or at fome precifc
given diftance from the prefent woment.  But as
we are {ute that the divine being himfelf, and Ju-
ration 1tlclf, mutt have been without beginning,
notwithitanding this argument ; the works of God
may alfo have been without becinning, notwith.
ftanding the fame argument, It may make this
difficulty the eafier to us, to confider that thinking
and ac?ing, or creating, way be the fame thing with
God.

So little are cur minds equal to thefe fpecula-
tions, that though we all agree, chat an infinite
duration muit have preceded the prefent inoment,
and that another infinite duration muft peceffarily
follow it; and though the former of thefe is con-

B s tinually
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tinually receiving additions, which is, in our idea,
the faumc thing as its growing continually
larger; and the lutter is conftantly fuffering as
great diminutions, which in our idea, is the fame
thing as its growing continuaily lefs; yet we
are forced to acknowledze that they both ever
have been, and always muft be cxa@ly equal;
neither of them being at any time conccivably
greater, or lefs than the other. Nay we cannot
conccive how both thefe eternities, added together,
can be greater than either of them feparately taken.

Having demonftrated the exiltence of God, as
. the firft caufe, the creator, and difpofer of all
things; we are naturally led to inquive, in the
next place, what properties or attributes he is
pofleffed of. Now thefe naturally divice them-
félves into fwo daffes; being cither fuch as fluw
from his being confidered as the original caufe of all
things, or fuch as the particular nature of the works
of which he is the autbor Jead us to afcribe Lo him.

SECTION 1L

Of thofe attributes of the deity which ave deduced from
the confideration of bis being the original caufe of all
things. ii

WITHOUT any particular regard to the
works of (God, we cannot but conclude
that the original caufe of all things muft have

been
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been eternal; for, fince nothing can begin to exift
without a caufe, if there ever had been a time
when nothing exifted, nothing could have cxifted
at prefent.

Secondly, this original caufc muft likewife be
famutabley, or not {ubje& o change. We fcem to
require o other proof of this, than the impofli-
bility of conceiving whence a change could arife
in a being uncaufed. [f there was no cauft of his
exiftence itfelf; ic feems to foilow, that there
could be no caufc of 2 change in the manaer of his
cxiftence ; fo that whatever he was ariginally, he
muft for ever continue to be. Belides, a capacity
of producing a change in any being or thing, im-
plies fomething prior and (uperior, fomething that
can contral, and that is incapable of being re-
fifted; which can only be true of the fupreme caufe
itfelf.

‘I'he immutability of the divine being, or his
being incapable of bemng acted upon, or coatrolled
by any oth r, is what we mean when we {1y that
he 15 an indépendent being, if by this term we
mean any thag imere than his being uncavliid.

B 6 SEC.
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SECTION IIl

Of thofe atiributes of the divine being which the con~
fideration of bis works leads us to aferibe to him.

HAT God is eternaly and immutable, follows

neceflarily, as we have {een, from his being
uncanfid; but if we confider the effects of which he
is the caufe, or, in other words, the works of
which he is the author, we fhall be led to afcribe
to him other attributes, particularly thofe of
power, wifdem, and gesdnefs; and confequently ail
the attributes which are neceflarily conne&ted with,
or flaw from them.

If we call a being powerful, when be is able to
produce great effets, or to accomplith great
works, we cannot avoid alcribing this attribute to
God, as the author of every thing that we behold;
and when we confider the apparent greatnels,
variety, and extent of the works of God, in the
whole frame of nature ; as in the fun, moon, and
ftars; in the carth which we inhabit, and ip the
vegetables and an.mals which it contains, together
with the powers of reafon and underflanding
poliefled by man, we cannot fuppofe uny eficét to
which the divine power is not equal; and there-
forc we arc authorifed to fay that it is infinste, or
capable of producing any thing, that is not in its

own
¢
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own nature impoflible; fo that whatever purpofes
the divine being forms, he is always able to
exccute.

"The defigns of fuch a Leing as this, who cannot
be controlled in the exccaticn of any of his pur-
pofes, would be very obyvious to us if we could
comprehend his works, or fee the iffue of them
but this we cannot do with refpcé to the works of
God, which are both incomprehenfible by our
finitc underftandings, and alfo arc not yet com-
pleated; for as far as they are fubjedt to our in-
fpeflion, they are cvidently in a progrefs to feme-
thing more perfect.  Yet from the fwbs dinate parts
of this great machine of the uviverfe, which we
can in fome meafure underftand, and which are
compleated ; and alfo from the manifeft tendency of
things, we may f{afcly conclude, that the great
defizn of the divine being, in all the works of his
hiands, was to produce happinefe.

That the world is in a flate of improvement is
very cvident in the human fpecies, which is the
moit diftinguithed part of it. Knowlcdge, and
a variety of improvements depending upon know-
ledge {all of which are direéty oc indireétly f(ub-
forvient to happinefs) have been inereafing from the
time of our earlieft acquaintance with hiftory to
the prefent; and in the laft century this progrefs
has been amazingly rapid. By means of increaf-
ing commeree, the valuable produltions of the

carth
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earth become more equally diftributed, and by im-
provements in agriculture they are continually
multiplicd, to the great advantage of thc whole
family of mankind.

1t is partly in confequence of this improvement
of the human fpccics, as we may call it, that the
earth itfelf is in a ftate of improvement, the culti-
vated parts continuzlly gaining ground on the un-
cuitivated ones; by which means, befides many
other advantages, cven the inclemencies of the
weather_are, in fome meafure, leflened, and the
world becomes a more healthy and pleafurable
abode for its moft important inbabitants, If
things proceed as they have donc in thefe refpeéls,
the carth will become a paradife, compared to
what it was formerly, or with what it is at pre-
fent.

Itis a confiderable evidence of the goodnefs of
God, that the inanimate parts of nature, as the
furface of the earth, the air, watcr, falts, minerals,
&c. are adipted to anfwer the purpofes of vege-
table and animal iife, which abounds every whure;
and the former of thefe is evideniy fubfervient to
the Jatter ; all the vegetables that we are acquaint-
ed with cither oiredtly contributing to the {upport
of animal life, or being, in fome other way,
,‘ufcful to it; and all animals are furnifhed with a
variety of appetites and powers, which continually

prompt
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prompt them to fee, and enable them to enjsy fome
kiad of happinefs,

It feems to be an evident argument that the
author of zall things intended the animai creation
to be happy, thar, when their powers are in their
full ftrengih, and excreife, they are 2lways happy;
healih and enjoyment having a pataral and neccl-
fary conncction through the whole fyftem of na-
turc; whereas it can hwdly be imagined, but that
a maicvolent being, or one who fthould have made
creatures with a defign to make them miferable,
would have conftituted them (o, that when any
creature was the moft perfect, 1t would have been
the moft unhappy.

It agrees with the fuppofition of the benevolence
of the divine being, that there is the molt ample
provifion made for the heppinefs of thofe creatures
which are naturaily capable of the moft enioyment,
particularly the human fpecies.  We huave a far
greater variety and extent of powers, both of ac-
tion and cujryment, than any other inhabitants of
the carth; and the world abourds with more
fources of happind(s to us than to any ¢tincr order
of buings upon it. 8o perfectly adapted are the
inanimate, tie vegetable, and the animal world ta
the occafions and purpelis of man, that we may
almoft fay, that ¢very thing was wade for our ufes
and though there are both plants and animals,
which, in fome applicaiions, ar¢ noxious to us,

yet
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yet, in time, we come to find out their ufes, and
learn to avail ourfelves  of their extraordinary
powers.

There are many things in the fyftem of naturc,
as tempefts, lightning, difeafes, and drath, which
greatly terrify and annoy us, and which ave often
the occafion of much pain and diftrefs ; buc thefe

| evils are only partial ; and when the whole {y{tem,
of which they are a part, and a ncceffary confe-
quence, is confidered, it will be found to be, as
far-as we can judge, thc beft, and the moft
friendly to us upon the whole; and that no other
general faws, which fhould obviate and exclude
thefe evils, would have been produltive of {o much
happinefs. And it thould be a rule with us, when
wc are confidcring anv particular thing in the
fyftem of nature, to take in every thing thac is ne
ceflarily connected with it, and every thing that
we fhould lofe if we were deprived of it; fo that
if, upon the whole, we jhould, in that cafe, gain
more than we fhould lofe, we muft pronounce the
thing complained of to be beacficiul tv us, and
fhould thankfully bear the evil, for the fuke of the
greater good that accompanies it, Fire, for in-
ftance, is the occafion of a great deal of mifchief
and diftrefs in the world, but this is aot to be com~
pared with the benefits that we derive from thie ufe

of that clement.
. It
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It may be faid, indced, that the divine being
might have fcparated thefe things, and, if he bad
been perfe@ly benevolent, might have given wus
tie good unmixed with evil. But there are many
pains and evils which are ufeful to us, and upon
the whole give us a greater enjoyment of life, as
being pains and evils in themfelves. Itisacom-
moir oblervation, that many perfons are much
happier, in a varicty of refpeéls, in the prime of
life, and efpecially towards the clofe of it, for the
pains and the hardfhips they fuffered at their en-
trance upon it. The difficulties we mieet with
contribute to ftrengthen the mind, by furnithing
proper cxercife both for our paffions and our un-
derftandings, and they alfo heighten our selith of
the good that we mect with, The more attention
we give to evils of all kinds, the morc good do we
fee to accompany them, or to follow them;
that, for any thing that we know, a better {yftem,
that is, a fyftem abounding with mere happinefs,
could not have becn made than this, even as it is
at prefent; and much more if we {uppofle, what is
very probable, a tendency to much greater happi-
nefs in the completion of the whote {cheme.

One of the greateft and moft firiking evils in the
fytem of naturc, is that one animal fhould be
made to prey upon another, as lions, tygers,
wolves, eagles, ferpents, and other beafts, birds,
and infets of prey; and, at firft fight, it might

feem
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feem more agreeable to benevolence, to have form-
ed no fuch carnivorous creatures ; as every animal
wvould then have lived without fear or apprchen-
fion, and the world, as we are apt to imaginc,
would have been the fcene of univerfal peace and
jov. But this is the conclufion of a fuperficial
obferver, For it may cafily be demonfirated, that
there is more happinels in the prefent {yftem than
there would have been in that imaginary ene ; and,
therefore, that this cenftitution of things, not-
withftanding its inconveniences, imuft have ap-
peared preferable in the eye of a benevolent
being.

If all the fpecies of animals bad been fuffered to
multiply without interfering with one another,
they would all have foon been involved in famine
and diftrefs; and whenever they died, their car-
cafles would have infelted the air, and have made
it naufeous and unhcalthy; whereas, at prefent,
all animals have, in general, a fufficiency of food ;
they fuffer very little from the fear of danger;
while they are in their vigour, they are pretty well
able to defend them(elves, or to provide for their
fafety by flight ; when they grow fecble, and hife
would becomce a burthen, they firve to fupport the
life and vigour of animals of a differcot fpedics;
and the pangs of a fudden and violent death are not
fo dreadful as thofe taat are occafioned by linger=
ing ficknefs, If any animals die by a matural

deathy
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death, there are other animals enow, quadrupeds,
birds, and infects, that are ready to {cize upon the
carcafe; and to them it is, in the moft putrid ftate,
grateful and wholefome food.

Man is a carnivorous animal, but it is happy
for the animals which he lives upon that he is fo,
What a number of cows, and fheep, and fowls,
do we feed, attend upon, and make happy, which,
otherwife, would either have had no exiftence at
all, or a very miferable one; and what is a {fudden
and unexpected death, compared with their previ-
ous enjoyment; with a life fpent in far greater
pleafure and fatisfallion than they could ctherwife
have known ?

Farther, all the evils we complain of are the
refult of what we call general laws, in confequence
of which the fame events invariably follow from
the fame previous circumitances; and without
thole general faws, all would be uncertainty and
confufion. Thus it follows from the general law
of gravitation, that bodies heavier. than the air
will, when unfupported, fall to the ground.
Now cannot we conceive that it is better, upon
the wholz, that this law of nature, which is pro=
ductive of a thoufand bencfits every moment, and
whereby the whole earth, and probably the whole
univerfe is held together, thould be preferved in-
variably, than that it thould be fulpended when-
gver any temporary inconvenicnce would arife from

it
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it ; as whenever a man fhould flep from a preci-
pice, to prevent his breaking his bones, or being
,dafhed to pieces ? If there were no general laws of
nature, caufing the fame effets to follow from the
fame previous circumftances, there would be no
exercife for the wifdom and underftanding of intel-
ligent beings ; and, confequently, we fhould not
be in circumftances in which we could arrive at
the proper perfefion and happinefs of our na-
tures. If there were no general laws, we could
not know what cvents to expeét, or depend vpon,
in confequence of zny thing we did. We could
have none of that pleafure and fatisfa&ion that we
now have in contemplating the courfe of nature,
which might be one thing to-day. and another to-
morrow ; and as no man could lay a {cheme with
a profpect of accomplithing it, we fhould foon be-
come liftlefs and indifferent to every thing, and
confequently unhappy.

It may be faid, that we might have been diffe-
rently conftituted, fo as to have been happyin a
world not governed by general laws, and not liable
to partiz] evils, But there is no end of thofe fup-
pofitions, which, for any thing that we can tell,
may be, in their own nature, impoffible. All
that we can do, in thefe difficult fpcculations, is
to confider the conneétions and tendencies of things
as they now are; and if we fec reafon to conclude
that, ceteris manentibus, nothing could be changed

for
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r the better, wec may alfo conclude that the
J./fenz itfelf couia not be changed for a better; fince
the faine wiidom that has fo perfellly adapted the
various parts of the fame fcheme, fo as to make it
produétive of the moft happinefs, may well be fup-
pofed to have made choice of the feheme itfelf, as
czlculated to contain the moft happinefs. Even
divine power cannot produce impoflivilities ; and
for any thing that we know, it may be as naturaliy
impoflihle to execute any {cheme frec from the in-
conveniences, that we complain of in this, as that
fws and 119 (hould make more than four,

Upon the whole, the face of tiings is fuch as
gives us abundant reafon to. conclude, that Ged
made cvery thiné with a view to the happinefs of
Lis creatures and offspring.  And we are confirma
ed in this fuppofition, from confidering the utter
impoflibility of coneciving of any ead that could be
anfwered to himfclf in the mifery of his creatures ;
whereas the divine being may be conceived to re-
jolee in, and perbaps receive pleafure from the
happinefs of all arcund him. T'his, however, is
the moft heomourable idea that we can form of any
being; and can it be fuppofed that our maker
would havc conflituted us in fuch a manner, as
that our natural ideas of perfe@lion and excellence
{hould not be applicable to the cilential attributes
of his own naturc?! Qur natural approbation of
love and benevolence is, therefore, a proof of the
divine
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divine benevolence, as it cannot bc fuppofed that
he fhould have mmadc us to hate, and not to love
himfclf,

That every part of fo complex a fyftem as this
fhould be fo formed, 25 to confpire to promote this
onc great end, namely, the happinefs of the crea-
tion, is a clear proof of the wifom of God. The
proper evidence of defign, or contrivance is fuch a
fitnefs of means to gzin any end, that the corre-
fpondence between them cannot be fuppofed to e
the refult of what we cal} accident, or chance. Now
there are fo many adaptations of cne thing to
another in the fyflem of nature, that the idea of
chance is altogether excluded; infomuch, that
there is reafon enough to concluds, that every
thing has its preper ufe, by means of a defigned
reference to fomething clfe; and that nothing has
been made, or is difpofed of, but to anfwer a good
and tenevolent purpofe.  And the more clofely we
infpe& the works of God, the morc exquifite art
and contrivance do we difcover in them, This is
acknowledged by all perfons who have made any
part of naturc their particular ftudy, whether
they have been of a religious turn of mind, or
not.

We fee the greatet wifdom in the diftribution
of light and heat to the different parts of (he earth,
by means of the revolution of the earth upan its
axis, and its obliquity to the planc in which it

moves;
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moves ; fo that cvery climate 1s not anly habitable
by men whofe confltitutions are adapted to it, but
every part of the world may be vifited by the in-
habitants of any other place, and there is no coun-
try which the fame perfon is not capable of ac-
cuftoming himfelf to, and making tolerable, if
not agrecable to him, in a reafonable fpace of
time.

We fee the greateft wifdom in the variation of
the feafons of the year in the fame place, in the
provifion that is made for watcring as well as
warming the foil, fo as to prepare it for the growth
of the various kinds of vegetables that derive their
nourithment from it.  The wifdom of God ap=-
pears in adapting the conflitutions of vegetables
and animals to the climates they were intended to
inhabit, in giving all animals the proper means of
providing their food, and the ncceffary powers
cither of attacking others, or fecuring themfelves
by flight, or fome other method of evading the
purfuit of #heir encmies, T'he carnmivorous snd
voracivus animals have a degree of firength aud
courage fuited to their occaflons, wherchby they
are prompted to (eizc upon their prey, and are
enabled to mafter and fecure ity and the weak have
that degrec of timidity, which keeps them atten.
tive to cvery appearance of danger, and warns
them to have recourfe to fome methods of {ecuring
themfelves from it. We fee the greateft wifdom

in
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in the provifion that is made in nature.againft the
lofs or extin&ion of any fpecies of vegetables or
animals, by their eafy multiplication, according
to the want there is of them, The moft ufeful
vegetables grow every where, without care or cul-
tivation, as for example,' the different kinds of
grafs. Small and tame animals bre=d faft, where-
as the large and carnivorous ones propzgate very
flowly, which keeps the demand on the one
hand, and the confumption on the other, nearly
equal, ' :

The human body exhibits the cleareft and the
moft numerous marks of wifdom and contrivance,
whereby each part receives its proper nourithment,
and is fitted for its proper funétions; all of which
are admirably adapted to our real occafions in life.
How conveniently are the organs of all our fenfes
difpofed, how well fccured, and how excellently
adapted to their proper ufes; and how exceedingly
ferviceable are all of them to us. We fee the
wifdom of God both in what we call the inflinéts
of brutes, and the reafon of man; each of thefe
principles being exadtly fitted to our feveral occa-
fions.

We alfo fee the wifdom of God in the natural
Jfanétions of virtue in this world; fo that thofe per-
fons who addiét themfelves to vice and wickednefs
become miferable and wretched in the natural
courfe of things, without any particular interpo-

fition
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fition of providence; whereas virtue and integrity
is generally rewarded with peace of mind, the ap-
probation of our fellow creatures, and a reafonable
fhare of fecurity and fuccefs.

Could we fcc all the caufes of the rife and fall
of empires, and in what manner the happincfs of
mankind is conneted with the great events in the
hiftory of the world, it is not to be doubted, but
that we fhould fee as much wifdom in the condut
of divine providence with refpect to them; fo as
not to doubt {though we fhould not have been in-
formed of it by revelation} that the Lord God ruleth
in the kingdoms of men, gioing them to whemforver ke
Pleajis, and promoting his own wile and benevolent
purpofes by the difpofition of them.

Laftly, it is an argument of the wifdom of (God,
that he has given wifdom to man and other crea=
tures, for he could not give 2 power of which he
was not himfelf poflefled in 2 much more eminent
degree.

Thefe atteibutes of power, wifdom, and goodnefs,
are all that we can direflly demonfirate from the
confideration of the works of God. Every other of
his attributes is deduced from thefe; and fince the
divine being has been proved to be powerful, wife,
and good, he muft likewife be whatever a power-
ful, wife, and good being cannot but be. Thefe,
therefore, together with the attributes of felf=exs/i~
encey cternityy and unchangeableneft, may be called

Vor. I. C the
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the primary attributes of God ; and all others may
| be called fecondary ones,, or fuch as depend upon,
‘ and flow from thofe that are primary.

SECTION 1IV.
Of thofe attributes of God which are deduced from the
confideration of his power, wifdem, and goodnefs
jgiﬂllyo

S the matter of which the world confifts can
only be moved and afed upon, and is alto-
gether incapable of maving itfelf, or of adting;
fo all the pewers of nature, or the tendencies of
things to their different motions and operations,
can only be the effe@ of the divine energy, perpe-
. tually a&ing upon them, and caufing them to have
ceetain tendencies and effells. A ftone, for jn-
flance, can no more move, or tend downwards,
that is, towards the-earth, of itfelf, than it can
move or tend upwards, that is, from the earth,
That it does tend downwards, or towards the
carth, muft, therefore, be owing to the divine
energy, an energy without which the power of
gravitation would ceafe, and the whole frame of

the earth be diflolved.
I+ follows from thefe principles, that no powers
of nature can take place, and that no creature
whatever
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whatcver can exift, without the divine agency; fo
that we can no more continue, than we could begin
to exift without the divine will,

God, having made all things, and exerted his
influence over all things, muft know all things,
and confequently be omifiient.  Allo, fince he not
only ordained, but conftantly fupports all the
laws of nature, he muft be able to forefce what
will be the refult of them, at any diflance of time;
juft as a man who makes a clock can tell when it
will firike, All future cvents, therefore, muft be
as perfedlly known to the divine mind as thofc that
are prefent; and as we cannot conceive that he
fhould be liable to forgetfuinefs, we may conclude
that all things, paft, prefent, and to come, are
cqually known to him; fo that his knowledge is
infinite.

The divine being, knowing all things, and
exerting his influence on all the works of his
hands, whereby he fupports the exiftence of cvery
thing that he has made, and maintains the laws
which he has eftablithed in nature, muft be, in 2
proper fenfe of the term, ommiprefent.

Since God made all things to an{wer an impor-
tant end, namely, the happinefs of his creatures ;
fince his power is fo great, that nothing can be
too difiicule for him; fince his knowledge is (o cx-
tenfive, that nothing can pafs unooticed by him
and fince the minuteft things in the creativn, and

Ca the
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‘the moft inconfiderable events, may affe& the end
“that he has in view, his prawdmm muft neeeffarily
extend to all his works; ‘and we may conclude that
he conﬂantly attends to every individual of his
‘creatures, and out of _every evil that befals any
of them produces good to themfelves or others.

Since God is omniprefent without being the
“obje& of any of our fenfes, he comes under the
deflcription of what we call a Jpirit, or fomething
that is smmaierial, It muft, however, be in his
_power to make his prefence manifeft to the human
fex{(es, if the purpofes of his providence fhould
require it,

We cannot help conceiving that any being muft
be bappy when he accomplifhes all his defigns.
“The divine being, thercfore, having power and
wifdom to exccute all his defigns, we infer that
he muft be happy, and perfeitly fo. Alfo, though
“we cannot fay that the confequence is demonftra-
ble, we cannot but think that he who makes us
happy, and whofe fole end in creating us was to
make us happy, muft be happy himfclf, and in a
greater degree than we are capable of being,.

In all the preceding courfe of reafoning, we
‘have only argued from what we fee, and have fup-
pofed nothing more than is neceflary to account
for what we fee; and as 4 caufe is neceflary, but
not more caufes than one, we cannot conclude that

there
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there are morc Gods than one, unlefs fome other
kind of proof can be brought for it.

Befides, therc is fuch a perfedt barmony and uni-
Sfrrmity in the works of nature, and one part fa
exaélly fits and correfponds to another, that there
muft have been a perfeQ waiformity of defizn in the
whole, which hardly adnits of more than one
being as the former of it, and prefiding over it.
It was only the mixture of evil in the world that
was the reafon why fome of the heathens fuppofed
that there are two principles in nature, the one the
fource of good, and the other of evil, the one
benevolent, and the other malevolent.

Thefe two principles, they fuppofed to be at
prefent continually ftruggling again(t one another,
though it was their opinion that the good would
finally prevail. But we have {een that all the evil
that there is in the world is a neccflary part of the
whole fcheme, and infeparable from it; fo that the
good and the evil muft have had the fame author,
Befides, they both confpire to the fame end, the
happincfs of the creation,

Upon the whole, we may remain perfe@ly fatis-
fied, that there is but ane God, poffefled of all the
perfections that have been defcribed; and were our
minds equal to this fubject, T doubt not but that
we fhould be able to fee, that there conld have been
but one, and that two Gods would bave becn im«
poflible; as much fo, as that there fhould be in

C3 nature
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nature two univerfal infinite fpaces, or two etere
nities, both before and after the prefent moment.
But becaufe we arc incapable of judging what
mufl bave been in this cale, we are content to arguc
from what 755 and upon this ground we have reafon
enough to conclude that God is one.

Since the divine power and wifdom are fo ama-
zingly great, that we cannot conceive any effect to
which they are not equal; pay, fince we are able
do comprebend but a very fmall part of the adlual
effects of the power and wifdom of God, and
new views are continually opening to us, which
are continually exciting greater admiration, there
can be no danger of our exceeding the truth,
if we endeavour to conceive of thefe perfe&ions
of God as infinite. Jndeed we have fufficient
reafon to belicve that, ftrictlly fpeaking, they
are fo; though we are not able direltly to de-
monftrate it: becaufe we, being finite, cannot
comprehend any thing that is infinite; and not
being able to comprehend an infinite effect,
we cannot fully demonflrate infinity in the
caufe, The e¢xtent, and other propertics of the
divine goodnefs, I fhall confider more at large.

SEC.
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SECTION V.,
Of 1he properties of the divine gosdnefse

IF goodnels, ot benevolence, be the great go-
verning principle, or fpring of alion in the
divine being, happinefs muft prevail amongft thofe
of his creatures that arc capable of it. If it were
pofliblc that there fhould be, upon the whole,
morc mifery than happinefs in the creation, it
would be an argument that the fupreme being was
malevolent.  For fince all the tendencies and iflues
of things were, from the firft, perfectly known ta
him, he would, fuppofing him to be benevolent,
have produced no fyftem at all, rather than one
in which mifery might prevail. No fcheme,
therefore, which fuppofes the greater number of
the creatures of God to be miferable upon the
whale, can be confiftent with the fuppofition of
the divine benevolence.  The means, or the manner
by which the creatares of God are involved in
mifery makes no difference in this cafe; for it it
arife even from themfelves, it arifes from the na-
ture that God has given them. If he had forefeen
that the conftitution which he gave them would,
in the circumftances in which he placed them,
illue in their final ruin, be would not have given
them that conftitution, or have difpofed of them

Cy n
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in that manner ; unlefs he had intended that they
fhould be finally miferable; that is, unlefs he
himfelf had taken pleafure in mifery, in confe-
quence of his being of a malevolent difpofi~
tion. ‘

It muft be impofiible, for the fame recafon, that
the divine being fhould be capable of facrificing
the interefts of a greater number, to that of a few
of his creatures; though it may, perhaps, be ne-
ceflary, that the interelts of a few give place to
that of a greater number, For if he had a defire to
produce happinefs at all, it feems to be an evident
confequence, that he muft prefer a greater degree
of happinefs to a lefs; and a greater fum of hap-
pinefs can exift in a greater number, than in a
fmallcr.

For the fame reafon, alfo, the goodnefs of
God muft be impartial, Since the fupreme -being
ftands in an equal relation to all his creatures and
offspring, he muft be incapable of that kind of
pactiality, by which we often give the preference
to one perfon above another. There muft bea
good realon for every thing that looks like prefz-
rence in the condu& and government of God; and
no reafon can be a good one, with refpeét to a be-
névolent being, but what is founded upon benevo-
lence. If, thercfore, fome creatures enjoy more
happinc(s than others, it muft be becaufe the hap-

pinefs of the creation in general requires that they
thould
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fhould have that preference, and becaufe a lefs
Jum of good would have been produced 'upon any

other difpofition of things. ‘ .
Thus it is probable that a wariety in the ranks of
creatures, whercby (ome have a much greater ca-
pacity of happinefs than others, and are therefore
morc favoured by divine providence than others,
makes a better fy/lem, and onc more favourable to
general happinels, than any other, in which there
fhould have been a perfe€t equality in all advan-
tages and enjoyments. We are not, thcrefore,
to fay that God is partial to men, becaufe they
have greater powers, and enjoy more happinefs
than worms ; but muft fuppofe, that the {yftem in
which there was provifion for the greatcft {fum of
happinefs required that there fhould be fome crea-
turcs in the rank of men, and others in the rank
of worms; and that each has reafon to rejoice in
the diviae goodnefs, though they partake of it in
different degrees. Indeed, it were abfurd to fup-
pofe, that, properly fpeaking, there was any thing
like preference in the civine boing chufing to make
this a man, and the ctier 2 worm ;' becaufle they
had no being before they were created ; and there-
fore it could not be any thing like afedtion to the
" one more than the other that determined his con-
du@. In reality it is unproper to fiy that God
cholc to make #his @ man, and that 4 worm; for the
Cs propes
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proper expreflion is, that he chofc to make a man,
and a worm. :

Among creatures of the fame gencral clafs or
rank, there may be differences in advantages and
in happinefs; but they muft be founded on the
fame confiderations with the differences in the
, ranks themfelves; that is, it muft be favourable to
the happinefs of the whole that there fhould be
thofe differences ; and it cannot arifc from any
arbitrary or partial prefercnce of one to another,
independent of 2 regard to the happinefs of the
whole ; which is what we mean by an arbitrary
and partial affeétion.

There is a variety of cafes in which we may
plainly fee, that the happinels of one has a refe-
rence to, and is productive of the happinefs of
others; as in the principle of bencvolence, where-
by we are naturally difpofed to rejoice in the hap-
pinefs of others, For we cannot procure ourfelves
thefe fympathetic pleafutes, at leaft, in any confi-
derable degree, without contributing to the happi-
nefs of thole around us.  This, being a fource of
pleafure to ourfelves, is a conftant motive to bene-
volent adtions.

Laftly, if God be benevelent at all, he muft be
infinitely fo 5 at leaft we can fee no reafon why he
. thould with to make his creation happy «t al/, and
not wifh to make it as happy as poffible.  1f this be
the cafe, the reafon why all his creatures are not,

at
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at all times, as happy as their natures can bear,
mult be becaule variety and e gradual advance zre,
in the nature of things, neceflary to their complete
and final happinefs. )

Bcfides, as there is reafon to believe that the
other perfeétions of God, his wifdom, power, &c.
are infinite, it feems to follow, by anz2logy, that
his gooduefs muft be fo too, though we may got
be able to prove it demonfirably and confequen-
tially.

It muft be owned to be impoffible completely to
anfwer every objeGion that may bc made to the
fuppofition of the infinite benevolence of God;
for, fuppofing all his creatures to be conflantly
happy, ftill, as there are dzgrees of happinefi, it
may be afked, why, if their maker be infinitely
benevolent, do not his creaturcs enjoy a higher
degeee of it.  But this queftion may always be
afked, (o long as the happinefs of any creature is
only fnite, that i1s lefs than infinite, or lefs tham
the happivels of God himfelf, which, in its own
naturc it muft ncceffarily be. It muft be con-
fitent, therefore, cven with the infinitc benevo-
lence of Gad, that his creatures, which arc necef=
farily finite, be finitcly, that is imperfe&ly happy.
And when all the circumnftances relating to any
being are confidered at once, as they are by the
divine mind, pofitive evils have only the (ame
¢ffcét as a diminution of pofitive good, being ba-

C o6 lanced
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Yanced, as it were, againft a degree of good to
which it was equivalent; fo that the overplus of
happinefs which falls to the fhare of any being,
after allowance has been made for the evils which
he fuffcrs, is to be confidered as his fhare of wr-
mixed bappinefi.

It is only owing to our impesfection, or the
want of comprebenfion of mind (in which, however,
we advance every day) that we are not able to make
all our pleafures and pains perfe@ly to coalefee, fo
. as that we thall be affeCed by the difference only.
And whenever we fhall be arrived at this {late;
whenever, by long experience, we fhall be able
to connect in our minds the ideas of all the things
which are caufes and effe@s to one another, all
partial evils will abfolutely vanifh in the contem-
plation of the greater goed with which they are
conpeéted. This will be perfe@ly the cafe with
relpeét to all sntelleciyal pleafures and pains, and
-even paxrgﬁd j’eq[atwn;, will be much moderated,
and “thorc tolcrable undér the lively perfuafion of
their contributing to our happinefs on the whole.
However, in the light in which the divine being,
who has this peifet compreheniion, views his
works (and this muft be the true light in which
they oughit to be confidered) there is this perfedt
coincidence of all things that are connelted with,
and {ublervient to one another; fo that, fince all
evils are necelarily connelted with fome good, and

generally
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generally arc direltly productive of it, all the
works of God, appear to him at all times very
good, happinefs greatly abounding upon the
whole. And fince the works of God are infi-
nite, he contemplates an infinity of happinefs, of
his own produltion, and, in his eye, happinefs
unmixed with evil.

‘This conclufion, however, is hardly confiftent
with the {uppofition that any of the creatures of
God are neceflurily miferable in the whole of their
cxiftence. In the ideas of fuch creatures, even
when they have arrived at the moft perfect com-
prehenfion of mind, their being muft feem a curfe
to them, and the author of it will be confidered as
malcvolent with refpect to them, though not fo to
others.

It feems, likewife, to be a refleCtion upon the
wifdom of God, that he fhould not be able to pro-
duce the happine(s of fome, without the final
mifery of others ; and {o incapable are we of con-
ceiving how the latter of thefc can be neceffury to
the former; that, if we retain the idea of the
divine benevolence, together with that of his
power and wifdom in any high degree, we cannot
but reje&t the fuppofition.  "T'hat any af the crea-
tures of God fhould be finally, and upon the
whole, miferable, cannot be 2 ple.fing circum-
flance to their bencvolent author.  Nay, it muft,
in its own natyre, be the laft meaas that he w:ud

have
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have recourfe to, to gain his end; becaufe, as far
as it prevails, it is dire&tly oppofed to his end.
We may, therefore, reft fatisficd, that there is no

1 fuch &/ in the creation as this; but that all the

creatures of God are intended by him to be happy
upon the whole, He flands in an cqual rclation
to them all, 2 relation in which they muft all
have reaflon to rejoice.  He is their common father,
protetor, and friend,

SECTION VI

Of the moral perfeCions of God deduced from his
govdnefs.

HE power and wifdom of God, together

with thofe attributes which are derived from
them, and alfo thofe which are deduced from his
being confidered as an uncaufed being, may be
termed his natural perfe&tions; whereas his bene~
volence, and thofe other attributes which are de-
duced from it, are more properly termed his moral
perfections ; becaufe they lead to fuch condudt us
determines what we commonly call moral charaticr
in men,

The fource of all the moral perfc&ions of God
feems to be his benevolence; and indeed there is
no occafion to fuppole him to be influcnced by any

other
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other principle, in order to account for all that we
fee. Every other truly venerable or amiablc ateri-
bute can be nothing but a medification of this, A
perfc@ly good, or benevolent being, meuft be, in
cvery other refpe®, whatever can be the object of
our rcvercnce, or our Jove. Indeed (he connec-
tion of all the moral virtues, and the derivation
of them from the fingle principle of bencvolence
are eafily traced, even in human chara&ers.

5. If a magiftrate be bencvolent, that is, if he
really confuelt the happinefs of his fubjcéls, he
mult be jufd, or take notice of crimes, and punith
the criminals.  Otherwif, he would bz cruel to
the whole, and efpecially to the innocent, who
would be continually liable to oppreffion, if there
were no reftraint of this kind.

2. But whenever an cffence con be overlooked,
and no injury accrue from it, eii.:rv to the offenw
der himfeif; or to others, the benevolence of Ged,
as well as that of a human mapiftrate, will require
him to be merciful; fo that implacability, or a
defire of revenging an affront, without any regard
to the prevention of farther evil, mufl be carefully
excluded from the charader of the Jivine being,
He mult delight in mcrcy, becaule he withes to
promote happinefs, though he may be unicr the
neceflity of punifhing obftinate offenders, in order
to reftrain vice and mifery,

There
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There is more room for the difplay of mercy |
in the divine government than in that of men ;
becaufe men, not being able to diftinguifh true
repentance from the appearance of it, and pre-
tences to it, muft make but few deviations from
general rules, left they fhould increafe crimes and
hypocrify ; whereas the fecrets of all hearts being
open to God, he cannot be impofed upon by any
pretences ; fo that if an offender be truly penitent,
and it is known to him that he will not abufe his
goodnefs, he can receive him into favour, without
apprehending any inconvenience whatever. Such
cafes as thefe, how dangerous foever the prece-
dent might be in human governments, are not
liable to be abufed in the perfe& adminiftration of
the divine being. Juftice and mercy, therefore,
are equally attributes of the divine being, and
equally deducible from his goodnéfs or benevo-
lence; both, in their places, bemg neceffary to
promote the happinefs of his creation.

3. As perfect benevolence is the rule of the
divine condu&, and leads him to be both jyft
and merciful, fo we cannot but conceive that he
muft govern his condu& by every other rule that
we find to be equally neneﬁ."ary to the well-being of
’focietv, particularly that of truth, or weracity.
All human confidence would ceafe if we could:
‘not depend upon one another’s word ; ; and, in
thofe circumftances, every advantage of fociety

would
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would bc loft. There can be o doubt, there-
fore, but that the divine being, if he fhould think
proper to have any intercourfe with his creatures,
muft be equally removed from a poflibility of ate
tempting to impofe upon them.

4. As to thofe vices which arife from the irre-
gular indulgence of our appetites and paflions, we
can have no idea of the poffibility of their having
any place in the divine beinge Wec therefore
conclude that he is, in all refpeéls, boly, as well
as juft and good.

There are, alfo, fome evidences of the juftice
and mercy of God in the courfe of providence.
The conflitution of human nature and of the
world is fuch, that men cannot long perfift in any
fpecies of wickednefs without being fufferers in
confequence of it.  Intemperance lays the founda-
tion for many painful and dangerous difeafes.
Every fpecies of malevolence and inhumanity
confifls of uneafy fenfations, and expofes the per—
fon in whom they are predominant to the hatred
and ill offices of his fellow creatures. Wanc of
veracity deftroys a man’s credit in fociety; and
all vices may make men {ubje&t to contempt, or
diflike; whereas the habitual pralice of the con-
trary virtues promotes health of body and peace of
mind 3 and, in general, they infurc to him the
cfteem and good offices of all thofe with whom he
is connected,

Now,
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Now, fince thefc evils which attend upon vicey

and this happinefs which refults from virtue, are
. the divine appointment (fince they take place in
confequence of his conflitution of the courfe of
nature) they may bc confidered as the natural
punifhments of vite, and the natural rewards of
virtue, diftributed according to the rules of juftice
and equity, and intcnded to inculcate thc moft
ufeful moral lcffons on all his intetligent offspring,
the fubje&s of his moral government.
. We, alfo, fee fomething like the excrcife of
merey In the condudt of the divine providence
fince the natural punifhments of vice feldom take
place immediately, but leave a man room to recol-
le&, and recover himfelf; and, if, after a man
bas been addi&ted to vice, he become truly reforme
ed, the inconveniences he has brought upon him-
fclf ars, in gencral, either removed, or mitigated 3
{o that he finds his condition the better for it.

It may, alfo, according to the reafoning applied
in a former cafe, be confidered as an argument for
all the perfeions of God, that we are (o formed,
that we cannot but approve of, and efteem every
branch of virtee, IFor it cannot be fuppofed that
our maker would have formed us in fuch a man-
ner, as that he himfelf thould be the objell of our
diflike and abhorrence. Our natural love of good=~
nels and virtue, therefore, is a proof that every
branch of it cnters into the charaCer of the divine

being,
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being, and confequently that thofe qualities are
the objeéts of his favour and approbation.

Since, howevir, all the moral perfeétions of
God are derived from his benevolence; fo that
holinefs, juftice, mercy, and truth, are in him
onily modifications, as it were, of fimple good-
nefs; we thould cadeavour to conceive of him, as
much as poflible, according to his real nature;
confidering benevolence as his fole ruling princi-
ple, and thc proper fpring of all his adions.
‘This i3, alfo, the molt homuradle and the mofk
amiable light in which we can view him, remem-~
bering that goodnels neceffarily implies what we
call juftice, though its patural form be that of
mercy.

Upon the whole, it muft be acknowledged, that
it is but a very imperfe&t idea that we can form of
the moral perfeélions of Ged from the light of
nature, It hardly amounts to what may be called
an idca of his charailer. 'We know nothing of
God by the light of nature but through the medi-
um of his works, and thefe are fuch as we cannat
fully comprehend ; both the efficient and the final
caufes being, in many cafcs, unknown to us:
whereas the clearer ideas we have of the charadters
of men, arc acquired from a refleCtion upon fuch
parts of their condudt as we can both fully com-
prebend, and are capable of ourfeives; fo that we
can tell precifely how we fhould feel and be dif

pofcd,
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pofed, if we adled in the fame manner., The
knowledge, alfo, of the mauuer in which men exprefs
ibemfelves, upon known occafions, is a great help
to us in judging of what they feel, and confe~
quently in inveftigating their proper charadter;
and this is an advantage of which we are entirely
deftitute with refpet to God, on the principles of
the light of nature, .

It is from revelation chicly, if not only, that we
get a juRk idea of what we may call the proper
charafter of the divine being, There we may
both hear his declarations, and fee various fpeci«
mens of his condu&, with refpet to a variety of
perfons and occafions ; by which means we have
the beft opportunity of entering, as it were, into
his fentiments, perceiving his difpofition, learn-
ing what arc the objedts of his appsubation or dif-
like, in fhort, of gaining a proper and diftin&
idea of his moral character.

CH AP«
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CHAPTER II

OFr THE DUTY, AND FUTURE EXPECTATIONS GF
MANKIND,.

SECTION L
Of the rule of right and wrong.

AVINGE feen what it is that nature teaches us

L concerning GOD, our next inquiry re-
fpe&s the proper rule of human conduct, and our ex-
peflations, grounded upen that conduét. No man
comes into the world to be idle, Every man is
furnithed with a variety of paffions, which will
continually engage him in fome purfuit or other;
and the great queftion we have to decide is what
paffions we ought to indulge, and what purfuits
we ought to cngage in. Now there are feveral
very proper rules by which to form our judgment
in this cafe ; becaufe there are feveral juft objects
that we ought to have in view in our conduét. It
is very happy, however, that this variety in our
vicws can never miflead us, fince all the great
ends we ought to keep in view are gained by the
fame means. They are, thercfore, like fo many
different clues to lead to the fame end ; and in the
following
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following enquiry I fhall make ufe of any one of
them, or all of them, as it may happen that, in
any particular cafe, they can be applied to the moft
advantage.

Strictly fpeaking, there are no more than two
* juft and independent rules of human condu&, ac-
cording to the light of nature, one of which is
obedience to the will of God, and the other a rea-
gard to our own real happinefs; for another rule,
which is a regard to the good of others, exactly
coincides with a regard to the will of God; fince
all that we know of the will of God, according to
the light of nature, is his defire that all his crea-
tures fhould be happy, and therefore that they
thould all contribiute to the happinefs of each other,
In revelation we learn the will of God in a more
dire@® method, and then obedience to God, and a
regard to the good of others will be diftinét and
Pindependent principles of action, though they both
enjoin the fame thing. The fourth, and laft rule
of human condud, is a regard to the diftates of
confeience.  But this is only the fubftitute of the
other principles, and, in fadt, arifes from them;
prompting to right conduct on emergencies, where
there is no time for reafoning or reflection ; and
where, confequently, no proper rule of condutt
could be applied.

Having thus pointed out the proper diftinction

and conne&ion of thefe rules, 1 fhall confider
cach
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each of thew (cparatcly. The firft objet of en-
quiry, in order to inveftigate the proper rule of
right and wrong, is what kind of conduct the di-
vine being moft approves.

Now the divine being, whofe own objed, as
has been thewn, is the happinefs of his creatures,
will certainly mecft approve of thole fentiments,
and of that conduét of ours, by which that hap-
pincfs is beft provided for; and this conduét muft
deferve to be called right and proper in the fridetlt
fenfe of the words. If we examine the work-
manthip of any artilt, our only rule of judging of
what is right or wrong, with refpelt o it, is 115
fitnefs to anfwer bis defign in making it.  What-
ever, in its ftructure, 15 adapted to zain that ead,
we immediately pronounce to be as 2 fPonld be, and
whatever obftrudls his defizn, wc pronounce to
be wranz, and to want correftion. The fame
method of judging may be tran<ferred to the works
of God ; fo that whatever it be, in the {entiments
or conduét of men, that concurs with, and pre-~
motes the defign of our maker, we muft pronounce
to be, thercfore, right; and whatever teuds to
thwart and obftru¢t his end, we ought o call
wreng : becaufe, when the former prevails, the
great obj¢t of the whole {yltem s gained:
whereas, when the lattcr takes place, that end and
defizn is defeated,

2. On
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2. On the other hand, if ‘we were to form a
rule for our conduct independent of any regard to
the divine being, we fhould certainly conclude
that it is the part of wifdom, to provide for our
greateft happinefs; and, confequently, that we
fhould cherifh thofe fentiments, and adopt that
condu&t, by which it will be beft fecured. But
this rule muft coincide with the former; becaufe
our happinefs is an objet with the divine being
no lefs than it is with ourfelves; for it has been
thewn, that benevolence is the fpring of all his
adtions, and that hc made us to be happy.

3. Since, however, the dJivine goodnefs is ge-
neral, and impartial ; and he muft, confequently,
prefer the happinefs of the whole to that of any in-
dividuals, it cannot be his pleafure, that we thould
confult our own intereft, at the expence of that of
others, Confidering ourfelves, therefore, not as
feparate individuals, but as members of fociety,
another objet that we ought to have in view is
the welfare of our fellow creatures, and of man-
kind at large. But ftill there is no real difagrees =
ment among thefe different rules of condu&t, be-
caufe we ate fo made, as focial beings, that every
man provides the moft effeCtually for his own hap-
pinefs, when hc cultivates thofe fentiments, and
purfues that condu&, which, at the fame time,
moft cminently conduce to the welfare of thofe with
whom he is connefed. Such is the wifdom of

this
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this admirable corflitution, that every individual
of the {yftem gains his own ends, and thofe of his
maker, by the fame means.

The laft rule is confeience, which is the refult of
a great variety of impreflions, the conclufions of
our own minds, and the opinions of others, re-
fpe&ting what is right and fit in our condudt,
forming a fet of maxims which are ready to be ap-
plied upon every emergency, where there would
be no time for reafon or refle&ion. Confcience,
being a principle thus formed, is properly confi~
dered as a fubflitute for the three other rules, viz.
a regard to the will of God, to our own greateft
happinefs, and the good of others, and it is, in
fa&t, improved and corrected from time to time by
having recourfe to thefe rules. ‘This principle of
con{cience, therefore, being, as it were, the rea
fult of all the other principles of our condu&
united, muft deferve to be confidered as the guide
of life, together with them; and its diflates,
though they vary, in fome meafure, with educa-
tion, and will be found to be, in fome refpeits,
different among differcnt nations of the world,
yet, in general, evidently concur in giving their
fanction to the fame rules of condudt, that are
fuggefted by the three before-mentioned confidera-
tions. For, if we confider what kind of fenti-
ments and condu& mankind in general will,
without much refle@ion, and without hefitation,

- Yot, [, D pronounce
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pronounce to be right; if we confider what are
the actions that wc moft cfteem and admire in
others, znd that we 1cfle& upon with the moft fa-
tisfaCtion in ourfelves, they will appear to be the
fame with thofe which tend to make ourfelves and
others the moit truly happy.

Following thefe four guides, we fhall find that
temperance, or the due government of our paflions,
with refpe@ to ourfelves; juftice, benevolence,
and veracity with refpe& to others ; together with
gratitude, obedience, and refignation to God,
ought to be moft affiduoufly cultivated by us; as
what are, at the fame time, thc moft pleafing to
our maker, the moft conducive to our own happi-
nefs, and that of others, and the moft agreeable
to the natural and unperverted dictates of con-
{cience. ‘

That we are capable of governing ourfelves by
thiefe rules, and, from a proper regard to motives,
can-voluntarily chufe and purfue that cour(e of
Yife which the will of God, a regard to our own
happinefs, to the good of fociety, and the dictates
of our confciences, uniformly recommend to us,
is fometimes exprefled by faying that we are zhe
proper fubjects of moral government. Unlefs we fup-~
pofe that men have this voluntary power over their
actions, whereby they can, at pleafure, cither
obey or difobey the proper rule of life; that is,
unléfs they be fo conflituted, that the proper mo-

o tives
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tives to right condu& can have a fufficient influ-
cnce upon their minds, all religion is in vain,
To what purpofe can it bc to give men 2 law,
which it is not in their power to obferve; or what
propriety can there be eithber in rewarding them
for aftions to which they could not contribute, or
in punithing them for offences which they could
not help.

We may, therefore, take it for granted, as the
firlt, «nd moft fundamental principle of zll reli-
gion, as neceflary to our being the proper fubjeéts
of moral government, that we are cqually capable
of intending and doing both good and evil; and
therefore that it is not in vain that laws are pro-
pofed to us, and motives are laid before us, both
to per{uade us to what is right, and to diffuade ns
from what is wrong, fince it depends upon our-
felves, whether we will be influenced by them or
not.

If we obferve the proper rules of condull, or
the laws of our natures, we fhall {ccure to our-
felves many folid advantages; and if we do not
obferve them, we eatail upon ourlelves many evils.
Thefe are, therefore, called the panifbments of
vice, and the former the rewards of virtue; and
fince they are difpenfed by the providence of God,
and take placc according to his appointment, in
the conftitution of the courfe of nature; he is pro-
perly confidered as our moral governsry and judse,

D2 and
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and we are faid to be accountable to him for our
conduct.

From a regard to the four rules of right and
wrong, explained above, I fhall now endeavour
to analize the fentiments, the paflions, and affec-
tions of mankind, and lay down particular rules
for our conduct in life. :

/

SECTION II.

Of the different objetls of purfuit, and the dif-
Sferent paffions and affections of men correfponding te
them.

IN order to form a proper judgment concerning
the condu& of man, as an individual, and a
member of fociety, according to the rules above
Jaid down, it will be neceflary to have a juft idea
of, and to keep in view, the different objects of
our purfuit, and the different paffions and affec-
tions of our nature correfponding to them.

We find ourfelves placed in a world, in which
we are furrounded by a variety of objects, which
are capable of giving us pleafure and pain; and
finding by our own experience, and the informa-
tion of others, in what manner each of them is
‘adapted to affe® us, we learn to defire fome of
them, and feel an averfion to others, To thefe

defires
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defires 2nd averfions we give the name of paflsas or
affections, and we generally clafs them according to
the obje@ts to which they correfpond. Thefe
paflions and affe€tions are the {prings of all our
adtions, ang by thcir mcans we are engaged inava-
ricty of interelting purfuits through the whole
courfe of our lives. When we fucceed in cur
purfuits, or are in hopes of fucceeding, wc are
happy; and when we arce difappointed in our
fchemes, or in fear of being fo, we are un-
harpy.

1. The fieft and Jowelt clafs of cur defires is
that by which we are prompted to feck after cor-
porcal or fenfual pleafure, and confequently to
avoid bodily pain. Thefle appetites, as they are
ufually called, to diftinguifh them from paffions of
a more refined nature, arc common with us and
the brutes ; and to all appearance they are pof-
fefled of them in as high a degrec as we are, and
are capable of recciving as much pleafure from
them as we are. Indeed, the fnal ¢caufey or the
objet of thefe appetites is the very fame with refpeét
to both, namely, the continuance of life, and the
propagation of the fpecies. It was neceflary,
therefore, that all animals, which have equally
theic own fubfiflence, and the continuance of
their fpceics to provide for, fhould be cqually fur-
nifthed with them,

D3 g
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2. It happens, from a 'varicty of caufes, that
pleafurable ideas are transferred, by affociation,
upon obje@s which have not, originally, and in
themfelves, the power of gratifying any of our
fenfes ; as thofe which give us the ideas that we
call beantiful or fublime, particularly thofe that
occur in works of genius, ftrokes of wit, and in
the polite arts of mufic, painting, and poetry.
Our capacity for cnjoying pleafures of this kind,
depending upon the affociation of our ideas, and
requiring fuch advances in intelleual life as
brutcs are incapable of, they are, therefore, clafled
under the general denomination of intellefiuol plea-
Sures (a name which we give to all our pleafures,
except thofe of fenfe) and more particularly under
the head of pleafures of imagination ; becaufe the
greater part of them are founded on thofe refem-
blances of things, which are perceived and recol-
lefled by that modification of our intellectual
powers which we call fancy.

3. Another clafs of our paflions may be termed
the focial, becaule they arife from our conneétions
with our fellow creatures of mankind ; and thefe
are of two kinds, confifting either in our defire of
their good opinion, or in our withing their happi-
nefs or mifery. In this latter {pecics of the clafs,
we alfo comprize gratitude for the favours, and
a refentment of “the wrongs we rcccive from
them,

Thofe
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Thofe affeions of the mind which refpet the
divine being belong to this clafs, the object of
them being one with whom we have the molt inti-
mate conneétion, to whom we.are under the
preatet obligation, and whofe approbation is of
the greatelt importance to us. All the difference
there is between our affe&tions, confidered as hav
ing God or man for their objeét, arifes from the
diference of their fituation with refpect to us.
The divine being, ftanding in no need of our
fervices, is, therefore, no objelt of our benevo-
lence, properly fo called; but the fentiments of
reverence, love, and confidence, with refpect to
God, are of the fame nature with thofe which we
exercife towards our fellow creatures, only infinite=
ly exceeding them in degree, as the divine power,
wifdom, and goodnefs, infinitely exceed every
thing of the fame kind in man.

Some of the brutes, living in a kind of imper=-
feCt fociety, and particularly domeftic animals,
are capable of feveral of the paflions belonging to
this clafs, as gratitude, love, hatred, &c. but
having only a fmall degree of intelle&t, they are
hardly capable of thofe which haxe for their ob-
ject the efteem or good opinion of others; which
feem to require a confiderable degree of refinement.
We fee, however, in horfes, and fome other ani-
mals, the ftrongeft emulation, by which they will

D 4 exert
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exert themfclyzs to the utmoft in their endeavours
o furpafs, and overcome others.
4. A Tourth fet of paflions is that which has for
‘ its objelt our own interef in general, and is called
Jif lrve. This feems to require a confiderable de-
gree of refinement, and therefore it is probable that
brute animals have no idea of it, Their chief ob-
je&t is the gratification of their appetites or paflions,
without refle@ing upon their bappincfs in gencral, or
having any fuch thingin view in their alions.

There is a lower kind of felf intereft, or rather
Jelffonefs, the obje&t of which is the means of pro-
curing thofe gratifications to which money can be
fubfervient ; and from loving money as a means of
procuring a variety of pieafures and conveniences,
2 man may at length come to purfue it as an end,
arid without any regard to the proper ufe of it.
It then becomes a new kind of paflion, quitc
diftin& from any other; infomuch, that, in order
to indulge it, many perfons will deprive themfelves
of every natural gratification.

5. Laftly, as foon as we begin to diflinguifh
among our aftious, and are fenfible that there are
reafons for fome of them, and againft others, we
get a notion cf fome of them as what snght to be
performed, and of others of them as what are, or
~ought to be refrained from, In this manner we
get the abftralt ideas of right and wrong in human

altions, and a variety of pleafing circumftances
- attend-
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attending the former, and dilagreeable ones accom-
panying the latter, we come in time to love fome
kind of altions, and to abhor others, without re-
gard to any other confideration. For the fame rea-
fon certain tcmpers, or difpofitions of mind, as
leading to certain kinds of conduct, become the
objects of this moral approbation, or difapproba-
tion; and from the whole, arifes what we call a
moral fenfe, or a love of virtue and a hatred of vice
in the abftract, This is the greateft refinement of
which we arc capable, and in the duc excrcife and
gratification of it confifts the higheft perfeétion and
happine(s of our natures.

SECTION IIIL

Of tle ruling paflion, and an effimate of the pro=
pricty and value of the dijferent purfuits of mankind,

I_IAVING given this general delinecation of the
various paffions and affe@ions of human na-
ture, which may be called the fprings of all our
altions (fince every thing that we do is fomething
that we are prompted to by onc or more of them)
I thall now proceed to cxamine them feparately, in
order to afcertain how far we ought to be influ-
enced by any of them, and in what cafcs, or de<
grees, the indulgence of any of them becomcs
wrong and criminal,

Ds Aluated
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Aduated as we are bya varicty of paffions, it
can hardly be, but that fome of them will bave
more influence over us than others, Thefe are
; fometimes called ruling paffions, becaule, whenever
it happens that the gratification of fome interferes
with that of others, all the reft will give place to
thefe. If, for inftance, any man's ruling paffion
be the love of money, he will deny him(elf any
of the pleafures of life for the fake of it ; whcreas,
if the love of pleafure were his ruling paftion, he
would often run the rifque of impoverilhing him~
delf, rather than not procure his favourite indul-
gence. -

It muft be of great importance, therefore, to
know which ought to be our ruling paflions
through life, or what are thofe gratifications and
purfuits to which we ought to facrifice every thing
€lfe. This is the object of our prefent enquiry,
in conducting which we muft confider how far
thc indulgence of any particular paflion is con-
fiftent with our regard to the four rules of conduét
that have been explained; namely, the will of
God, our own beft intereft, the good of others,
and the natural di&ates of our confcience; and in
eftimating the value of any particular cnjoyment,
with refpe&t to the happinefs we rcccive from it,
we muft confider how great or intenfc it is, how
long it will continue, whether we regard the
nature of the fenfe from which it is derived, or the
' . opportunitics
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opportunities we may have of procuring the grati-
fication of it, and laftly, how far it is confiftent,
or inconfiftent, with other plealures of our na-~
ture, more or lefs valuable than itfelf.

§ 1. Of the pleafures of fenfe.

Since no appetite or paffian belonging to our
frame was given us in vain, wc may conclude,
that there cannot be any thing wrong in the fim-
plc gratification of any defirc that our maker has
implanted in us, under certain limitations and in.
certain circumflances ; and if we confider the pro-
por object of any of our appetites, or the end it is
calculated to anfwer, it will be a rule for us in
determining how far the divine being iutended
that they thould be indulged. Now fome of aur
fenfual appetites have for their proper obje& the
fupport of life, and others the propagation of
the fpeciess  T'hey fhould, thercfore, be indulged
as far as is neceflary for thefe purpofes, and where
the indulgence is not fo exceflive, or fo circum=
ftanced, as to interfere with the greater good of
curfclves and others,

1. But to make the gratification of our fenfes
our primary pur(uit, muft be abfurd ; for the appc-
tite for food is given us for the {ake of fupporting
life, and not life for the fake of confuming food,
The like may be faid of other fenfual appetites.

De Since
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Since, therefore, we certainly err from the intcne
tion of rature when we make that an end, which
was plainly ‘me2nt ta be no more than a means to
fome farther end ; whatever this great end of life
be, we may conclude that it cannot be the gratifi-
cation of our fenfual appetites, for they themfelves
are only 2 means to fomething elfe. *

2, To makc the gratification of our bodily
fenfes the chief end of living would tend to defeat
itfelf 3 for a man who fhould have no other end in
view would be apt fo to overcharge and furfeit his
{fenfes, that they would become indifpofed for their
proper funétions, and indulgence would occafion
nothing but a painful loathing. By intemperance
alfo in eating and drinking, and in all other cor-
poreal pleafures, the powers of the body itfelf are
weakened, and a foundation is laid for diforders
the moft loathfome to behold, the moit painful to
endure, and the moft fatal in their tendencices and
iflues. The ingenuity of man cannot contrive any
torture o exquifite, and at the fame time of fo °
long continuance, as thofe which are occafioned
by the jrregular indulgence of the fenfes; whereas
temperance, and occafional abftinence, is a means
of keeping all the bodily organs and fenfes in their
proper tone, difpofed to relifh their proper gratifi-
cations ; fo that they fhall give a man the wof}
.true and exquifite enjoyment even of fenfual pleas
fures They prolong life so the utmoft term of

nhature,
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nature, and contribute to a peaceful and eafy
death.

3. Anaddictedncfs to {enfual pleafure blunts the
faculties of the mind, being injurious to mental
apprehenfion, and all the finer feclings of the foul,
and confequently deprives a man of a great many
fources of pleafures which he might otherwife en-
joy, and particularly of that moft valuable com-
placency which he might have in his own difpofi-
tions and condu&t ; from a proper and temperate
ufc of the good things of life,

4, Senfual indulgencies, though, to a certain
degree, and in certain circumitances, they fcem to
promete benevolence, are cvidently unfriendly to
it when carried beyond that degree; fur though
moderate eating and drinking in company pro-
motes chearfulnefs; and good humour, excels fre-
quently gives occafion to quarrelling and conten-
tion, and fometimes cven to murder,  Alfo, when
a man makes the indulgence of his appetites his
primary pucfuit, befides incapacitating himfelf for
the fervice of mankind in any important refpeét,
he will fcruple no means, however bale, cruel, or
unjuft, to procure himfelf his favourite pleafures,
which he concelives to be in a manner neceflary to
his being,

5. With refpe& to the bulk of mankind, whofe
circumftances in life are Jow, the fole purfuit of
fenfual pleafure is cxceedingly injurious to that

induftry
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induftry which is neceffary to their fupport. In-
deed, it is often fufficient to diffipatc the mott
ample fortune, and reduce men from affluence to
poverty, which, in fuch circumftances, they arc
leaft able to ftruggle with,

It is impofiible that we thould not condemn a
difpofition and purfuit fo circumftanced as this.
An addictednefs to fenfual pleafure is manifcftly
incopatible with our own true intereft, it is in-
jucious to others, and on both thefe accounts,
muft be contrary to the will of God. The vices
of gluttony, drunkenncfs, and lewdnefs, are alfo,
clearly contrary to the natural didtates of our
minds; and every man who is guilty of them,
fecls himfelf to be defpicable and criminal, both in
his own eyes, and thofe of others.

The only rule with refpeét to our dier, is to
prefer thofe kinds, and that quantity of food,
which moft conduces to the health and vigour of
our bodics. Whatever in eating or drinking is
inconfiftent with, and obftruts this cnd, is wrong,
and fhould carefully be avoided 5 and every man’s
own experience, -aflifted with a little information
from others, will be fuficient to inform him what
is nearly the beft for himfelf in both thefe refpelts ;
fo that no perfon is likely to injurc himfelf much
through mere miftake.

With refpeét to thofe appetites that are fubfer-
vient to the propagation of the fpecies, I would

‘ obferve,
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obferve, that the expcricnce of ages teftifies, that
marriage, at a proper time of life, whereby ane
man is confined to one woman, is moft favourable
to health and the truc enjoyment of life, Itisa
means of raifing the greatc®t number of healthy
children, and makes the beft proviilon for their
inftrudtion and fettlement in lifc; and nothing
more need be faid to thew that this flate of life has
every charaéter of what is right, and what ought
to be adopted, in preference to every other mede of
indulging our natural paflions.

Marriage is, morcovex: of excellent ufe as a
means of transferring our affe&ions from ourfelves
ta others. We fec, not in extraordinary cafcs,
but generally, in common life, that a man even
prefers the happinefs of his wife and children to
Lis own; and his regard for them is (requently a
motive to fuch induftry, and fuch zn exertion of
his powers, as would make him excecdingly un-
happy, if it were not for the confideration of the
bencfit that accrues to them frem it, Nay, in
rany cafes, we fec men rifking their lives, and
even rufhing on certain death, in their defence.
The fame, alfo, is generally the attachment of
wives to their hufbands, and fometimes, but not
fo gencrally, the attachment of children to their
parents,

We may add, that when once a man’s affec-
tions haye been transferred from himiclf tg others,

eveil
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cven hLis wife and children, they are more eafily
extended to other perfons, -ftil] more remote from
him, and thar, by this means, he is in the way of
acquiring a principle of general benevolence, pa-
triotifin, and public fpirit, which perfons who live
to be old without ever marrying are pot fo gene-
rally remarkable for. The attention of thefe per-
fons having been long confined to themfelves,
they often grow more and more (cififh and narrow
fpirited, fo as to be actuated in all their purfuits by
a joylefs dcfirc of accumulating what they cannot
confume themfelves, and what they muft leave to
thofe who, they know, have but little regard
for them, and for whom they have but little
regard.

A feries of family cafes (in which a confiderable
degrecof anxiety and painfu] fympathy have a good
effect) greatly improves, and as it werc melliws,
the mind of man. It is a kind of exercile and dif-
cipline, which eminently fits him for great and
generous condudt ; and, in faét, makes him a fu-
perior kind of being, with refpeét to the generality
of thofe who have had no family connedtions.

On the other hand, a courfe of lewd indulgence,
without family cafes, finks a man below his na-
tural level. Promifcuous commerce gives an in-
delible vicious taint to thc imagination, fo that,
to the lateft term of lifc, thofe ideas will be pre-
dominant, which are proper only to youthfug

' vigour,
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vigour. And what in nature is more wretched,
abfurd, and delpicable, than to have the mind con-
tinually haunted swith ideas of pleafures which
cannot be enjoyed ; and which ought to buve been
long abandoned, for entcrtainments more fuited to
years 3 and from which, if perfons had been pro-
perly trained, they wouid, in the courfe of nature,
have been prepared to receive much greater and
fuperior fatisfaction. - '

BRefides, all the pleafures of the fexes in the’
human {pecies, who cannot {ink themfelves {o low
as the brutes, depend much upon epinion, or parti-
cular mental attachment ; and confequently, they
arc greatly heightened by fentiments of lve and
affefion, which have no place with common prof-
titutes, or concubines, where the conncélion is
only occafional or temporary, and confequently
flight. Thofe perfons, thercfore, wha give them-
felves up to the lawlefs indulgence of their paflions,
befides being expofed to the moft loathfome and
painful diforders, befides exhaufting the powers of
nature prematurely, and fubjeting themfelves to
fevere remorfe of mind, have not (whatever they
may fancy or pretend) any thing like the real plea-
fure and fatisfaction that perfons generally have in
the married ftatc,

§2. Of
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§ 2. Of the pleafures cf imaginatisn.

As we ought not to make the gratification of
our cxternal fenfes the main end of life, fo neither
ought we to indulge our tafte for the more refined
pleafures, thofe called the pleafures of imaginae
tion, without fome bounds, ‘T'he cultivation of a
tafte for propriety, beauty, and fublimity, in ob-
jeéts natural or artificial, particularly for the
pleafures of mufic, painting, and poetry, is very
proper in younger life; as it ferves to draw off the
attention from grofs animal gratifications, and to
bring us a ftep farther into intellectual life; fo as
to lay a foundation for higher attainments. But
if we flop here, and devote onr whole time, and
all our faculties to thefe objeéts, we fhall certainly
fall fhort of the proper end of life. ;

1. Thele objcéls, in general, only give plea-
fure to a certain degree, and are a fource of more
pain than pleafure when a perfon’s tafte is arrived
to a certain pitch of correétnefs and delicacy : for
then hardly any thing will pleale, but every thing
will give difguft that comes not up to fuch an ideal
ftandard of perfeftion as few things in this world
ever rcach : fo that, upon the whole, in this life,
at leaft in this country, a perfon whofe tafte is no
higher than a mediocrity, ftends the beft chance for
enjoying the pleafures of imagination ; and con-

fequently,
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fequently, all the time and application that is
more than neceflary to acquire this mediocrity of
tafte, or excellencc in the arts refpedting it, are
wholly loft,

Since, however, the perfons and ohijeCls with
which a wan is habitually converfant, arc much in
his own power, a confiderable refinement of tafte
may nat, perhzps, in all cafes, impair the happi-
nefs of life, but, under the dire&tion of prudence
may multiply the pleafures of it, and give a perfon
a more exquifite enjoyment of it.

2. Very great refinement and tafte, and great
excellence in thofe arts which are the objcft of it,
arc the parents of fuch excefive wansty, as expofes
a man to a varicty of mortifications, and difap-
pointments in life.  They arc alfo very apt to pro-
duce envy, jealoufy, peevifhnefs, malice, and
other difpofitions of mind, which are both uneafy
to a man’s {clf, and difqualify him for contributing
to the pleafure and happinels of others. This is
moie cfpecially the cale where a man’s cxeslence
lies chicfly in a fingle thing, which, from con-
fining his attention to it, will be imagined to be
of extraordinary confequence, while cvery other
kind of excellence will be undervalued,

3 With refpet to many perfons, 2 great re-
finement of tafte is attended with the fame in-
conveniences as an addictednefs to {enfual pleafure §
for it is apt to lead them into many expences, and

make,
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make them defpife piain honeft induftry ; whereby
they are frequently brought into a ftate of po-
verty, furrounded with 2 thoufand artificial
wants, and without the means of gratifying
them,

A tafte for the pleafures of imagination ought,
more particularly, to be indulged, and even en-
couraged, in younger life, in the interval betwcen
a flate of mere animal nature, in a child, and the
{crious purfuits of manhood. It is alfo a means of
relaging the mind from too clofe an attention to
ferious bufinefs, through the whole of life, pro-
moting innocent amufement, chearfulnefs; and
good humour. Befides, a tafle for natural, and
alfo for artificial propriety, beanty, and fublimity,
has a conne&ion with a tafte for moral propriety,
moral beauty, and dignity; and when properly
cultivated, enables us to take more pleafure in the
contemplation of the works, perfections, and pro-
vidence of God, Here, indeed, it is, that a juit
tafte for thefe refined pleafures finds its higheft and
moft perfeét gratification: for it is in thefc con-
templations, that inftances of the moft exquifite
propriety, beauty, and grandeur occur,

§ 3. Of feif interefi.

A regard to our greateft happinefs was allowed

before to be onc of the proper rules of our con-
dult;



Infiitutes of Natural Religion. 69

duét; but at the fame time it was fhewn to be only
one of four; and in faél the proper end of it, or
our greateft happinefs as individuals, is moft ef-
fefually gained, when it is not itlelf the immediate
fcape of our ations; that is, when we have not
our intercft direétly in view, but when we are ac-
tuated by a difintercfled regard to the good of
others, to the commands of Ged, and to the dic-
tates of confcience. :

1. When we keep up a regard to ourfelves in
our condult, we can never exclude fuch a dcgree
of anxicty, and jealoufy of others, as will always
make us in fome degree unhappy; and we find by
experience, that no perfons have fo true and une
allayed enjoyments, as thofe who lofe fight of
themfclves, and of all regard to their own happi-
nefs, in higher and greater purfuits.

2. Though it be true, that, when our interct
1s perfectly underftood, it will be found to be belft
promotcd by thofe actions which are dictated by a
regard to the good of others, &c, it requires great
comprehenfion of mind-even to fec this, and much
more to all upon it; fo that if the bulk of man-
kind were taught to purfuc their own proper
happine(s, as the wlimate end of lifc, they
would be led to do many things injutious to othcts,
not being able to fec how they could otherwife
make the beflt provifion for themfelves,

3 If
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3. If we confult the unperverted diates of our
minds, we fhall fecl that there is a kind of /meannefs
in a man’s alling from a view to his own intereft
only; and if any perfon were known to have no
higher motive for his condu, though he fhould
have fo much comprehenfion of mind, as that this
principle thould never miflead him, and every par-
ticular allion which he was led to by it thould be,
in itfelf, always right, he would not be allowed to
have any moral wor:h, [0 as to command our ¢ffecin;
and he would not at all enga-g,e our lwe. All we

_could fay in his favour would be that be was a
prudent man, not that he was wirtwous, Nay, we
thould not allow that any man’s conduct was even
righty in the higheft and moft propee fenfe of the
word, uplefs he was influenced by motives of a
higher and purer nature; namely, a regard to the
will of Ged, to the good of others, or to the dic-
tates of confcience.

Jt feems to follow from thefe confiderations,
that this principle, of a regard to our highzit in-
tereft, holds a kind of middle rant between the
vices and the virtues; and that its principal ufe
is to be a means of raifing us above all the lower
and vicious purfuits, to thofe that are higher, and
properly fpeaking virtuous and praife worthy,
From aregard to our true intereft, or mere felf
love, we are ﬁrﬂ‘of all made fenfible that we
fhould injure ourfelves by making the gratification

of
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of our fenfes, or the pleafures of imagination, &c.
our chief purfuit, and the great bufinels and end
of life; and we are convinced that it is our wif-
dom to pay a fupreme regard to the will of cur
maker, to cmploy ourfelves in doing good to
others, and, univerfally, to obey the dictates of
our confciences. This perfuafion will lead us to
do thofe things which we know to be agrecablc to
thofe higher principles, though we cannot imme-
diatcly fce them to be for our intereft; and, by
degrees, we fhall get a habit of adking in the moft
pious, generous, and confcientious manner, with=
out ever having our own happincfs in view, or
in the leaft attending to any conne&ion, immediate
or diftant, that our condudt has with it,

On thefe accounts, it feems better not to con-
fider any kind of felf intereft as an ultimate rule of
our conduct; but that, independent of any repard
to our own happinefs, we thould think ourfelves
obliged conlcientioufly to do what is right, and
gencroufly and difintereftedly to purfue the good
of others, though, to all appcarance, we facrifice
our own to it; and at all events to conform to the
will of our maker, who, ftanding in an equal re-
lation to all his offspring, muft with the good of
them all, and therefore cannot approve of our
confulting our own happinels at-the expence of
that of others, but muoft rather take pleafure in
fecing us adt upon the maxims of his own generous

benevo-
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benevolence ; chcnding, in general, that that
great, righteous, and good being, who approves
of our conduct, wiil not fuffer us to be lofers by
it upon the whale. :

There is a lower fpecies of {elf intereft, or
[felfifinefs, confifting in the love of money, which,
beyond a certain degree, is highly deferving of
cenfure, As a means of procuring ourfelves any
kind of gratification, that can be purchafed, the
love of modey is a paflion of the fame nature with
a fondncfs for that {pecies of pleafurc which can
be purchafed with it, If, for inftance, a man
makes no other ufe of his wealth than to procure
the means of fenfual pleafure, the love of money,
in him, is only ancther name for the love of
pleafure. If a man accumulates money with no
other view than to indulge his tafte in the refined
arts above mentioned, his love of money is the
fame thing with a love of the arts; or laftly, if a
man really intends nothing but the good of cthers,
while he is amafling riches, he is actuated by the
principle of benevolence, )

1n fhort, the love of money, whenever it is pur-
fued, direétly and properly, as a means to fome-
thing clfc, is a paflion, the rank of which keeps
pace with thc end that is propofed to be gained by
it. But in the purfuit of riches, it is very com-
mon to forget the ufe of money 2s a meaas ; and
to defire it without any farther end, fo as cven to

{actifice
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facrifice to this purfuit all thofe appctites and paf-
fions, to the gratification of which it was origi-
nally fubfervient, and for the fake of which only
it was originally coveted. In this ftate the love of
money, or the pafhion we call covetonfuefs, is evi-
dently abiurd and wrong,

This grofs felf intereft, which confifts in an ex-
ceflive love of money, as an end, and without any
regard to its ufe, will fometimes bring a man to
abridze himfelf of all the natural enjoyments of
life, and engage him jn the moft luborious pur-
fuits, attended with moft painful anxiety of mind ;
it very often fteels his heart againft all the feelings
of humanity and compaflion, and ncver fails to fill
him with envy, jealoufy, and refentment againft
all thofe whom he imagines to be his competitors
and rivals, Much lefs does this fordid paffion
admit of any of the pleafures that refule from a
con{cioufnefs of the approbation of Geod, of our
fellow creatures, or of our own minds. In fadl,
it deprives a man of all the genuinc pleafures of
his nature, and involves him in much perplexity
and diftrefs 5 the immediate canfc of which, though
it be often abfurd and imaginary, is ferious to
himfelf, and makes bim appear in a ridiculous
light te others,

Al thefe obfervations, concerning the love of
moncy, are equally true of the love of pswer, or of
any thing elfe, that is originally defirable as =2

Yor. I, 12 migans
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means to fome farther end, but which afterwards
becomes itfelf an ultimate end of our aétions. It
is even, in a great mcafure, truc of the love of
knowledge ov learning. This is chiefly ufeful as a
means, and is valuable in proportion to the end it
is fitted to anfwer ; but, together with the love of
riches and power, it is abfurd, and to be con-
demned, when purfued as an end, or for its own
fake only. ' .

The amaffing of money muft be allowed to be
reafonable, or at leaft excufable, provided there be
a probability that a man may live to enjoy it, or
that it may be of ufe to his pofterity, or others in
whofe welfare he interefts himfelf; but when we
fcc a man perfifting in the accumulation of wealth,
zven to cxtreme old age, when it would be deemed
madnefs in him to pretend that he could have any
real want of it ; when he difcovers the {fame avari-
cious temper, though he has no children, and
there is no body for whom he is known to have
the lealt regard, it is evident that he purfues
money as an ¢nd, or for its own fake, and not at all
as a means to any thing farther, Ia this cafe,
therefore, it is, without doubt, highly crimi-
nal, and deferving of the above-mentioned cen-
fures,

§$4.¢f
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§ 4. OfF the paffons awhich arife from our foial

naqture.

The paffions and affe@ions which I have hither-
to confidered arc thofe which belong to us as in-
dividuals, and do not ncceflarily fuppofe any rela~
tion to other beings; I fhall row proceed to treat
of thofe which are of this latter clafs, and firft of
the pleafure that we take in the good opinicn of
others concerning us, which gives rife to that paf-
fion which we call the lwe of fame.

This is a paflion that difcovers itfclf pretty early
in life, and arifes principally from our experience
and obfervaticn of the many advantages that re-
{ult from the good opinion of others. In the early
part of life this principle is of fignal ufe to us, as
a powerful incentive to thofc altions which pro-
cure us the efteem of our fellow creatures; which
are, in general, the fame that ate ditated by the
principles of benevolence and the moral fenfe, and
alfo by a regard to the will of God.

But though, by this account, the love of fame
is an ufeful 2/ to virtue, the gratification of it
ought by no means to be made our primary pur.
fuit; becaule, if it were known that fume was the
fole end of a man’s ations, he would be fo far
from gaining this end, that he would be defpifed
by mankind in general; and efpecially if he were

E2 advanced
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advanced in lifc, when it is commonly expeéted
that men fhould be governed by higher and better
- principles. For no adtions are looked upon by
the bulk of mankind as properly praife worthy,
.but thofe which proceed from a principle of difin-
terefted benevolence, obedience to God, or aregard
to confcience.

2. Befides, humility is a principal fubjeét of
praife ; and, indeed, withour this, no other vir-
tue is held in much cfteem. Now this bumility
fuppofes fuch a diffidence of one’s felf, fuch a rea-
dinefs to acknowledge the fupcriority of others,
and alfo fo fmall a degree of complacence in the
contemplation of our ocwn excellencies, as muft be
inconfiftent with our making this pleafure our
chief purfuit, and the fource of our greateft hap-
pinefs,

3. In another refpect, alfo, the love of fame,
as a primary object of purfuit, tends to defeat jt-
itfelf. 'We are not pleafed with praife, except it
come from perfons of whofe judgment, as well as
Sfmcerity, we have a good opinion; but the love of
fame, as our fupreme good, tends to beget fuch a
degree of felf fufficiency, and conceit, as makes us
defpife the reft of mankind ; that is, it makes their
praife of little value to us; fo that the fprightly
pleafures of wanity naturally give place in time to
all the fullennefs and morofenefs of pride.

4 If
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4. If 2 man have no other objedt than reputa-
tion, or popularity, he will be led to dwel! fre-
quently upon the fubje&t of his own mcrit, of
which he will, confequently, entertain an over-
weening and unreafonable opinion; and this can
bardly fail to preduce, befides a moft ridiculous
degree of conceit, fo much envy and jealoufy, as
will make him infufferable in fociety, and fubjedt
him to the moft cutting mortifications.

5. If a man’s principal object be thofc qualifi-
catious and a&ions which ufually diftinguith men,
and make them much talked of, both ia their own
and future ages, fuch as emincnce with refpeét to
gentius, cxcellence in the polite arts, difcoveries in
{cience, or great atchievements in the arts of peace
or war, his chance of fucceeding is very fmall;
for it is nat offible that more than a few perfons,
in comparifon, can draw the attention of the reft
of mankind upon them. And befides that the
qualifications which arc the foundation of this
emin¢nce are very rare among mankind, fuccefs
depends upon the concurrence of many circum-
Sances, independent on 2 man’s felf, It is plain,
therefore, that very few perfons can rcafonably
hope to diftinguith themfelves in this manner, and
it would certainly be very wrong to propafe that
as a principal object of purfuit to all mankind,
which the bulk of them cannot poflibly obtain, or
enjoy.

LY The
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The proper ufe of this Jove of fame, as of the
principle of felf intereft, is to be a mcans of
bringing us within the influence of better and
truly virtuous principles, in confequence of be-
getting 2 habit of doing the fame things which
better principles, would prompt to, If, for in-
ftance, a man fhould, firft of all, perform adts of
charity and bencheence from oftentation only, the
joy that he actually communicates to others, and
the praifes he receives for his gensrofity, from thole
who are ftrangers to his real motive, cannot but
give him an idea of the purer pleafures of genuine
benevolence, from which, and not from a de«
fire of applaufe only, he will for the future act,

The pleafures that accrue to us from the pur-
fuit of fame, like thofe of felf intereft, are beft
gained by perfons who have them not dire&ly in’
view. The man who is truly benevclent, pious,
and confcientious, will, in general, fecure the
‘moft folid and permanent reputation with man
kind; and if he be'fo fituated as that the practice
of any real virtuc {hall be deemed unfafhionable,
and fubjedt him to contempt and infult, he will
have acquired that fuperiority of mind, which will
fct him above it; {o that he will not fecl any pain
from the want of fuch efteem, as muft have been
purchafed by the violation, or negledt of his duty.
But he will rather applaud himfelf, and rcjoice

that he is not eftcemed by perfons of certain cha-
ralers,
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ralters, be they ever fo numerous, and difkin-
guithed on certain accounts; finding more than an
equivalent recompence in the approbation of his
own mind, in the cftecem of the wife and good,
though they be ever {o few, and efpecially in the
favour of God, who is the fearcher of hearts, the
beft judge, and moft munificent rewarder of real
worth, »

§ 5. Of the fympathetic affections,

A paffion for fame, though it be founded on the
relation that men fland in to one anocther, and .
therefore fuppofcs fociety, is of a very different
nature from the foeial principle, properly fo called 3
or a difpofition to love, and to do kind offices to
our fellow creatures.

1. That it is with the greateft juftice that this is
ranked among our highef purfuits has been fhewn
already. ‘That the ftudy to do good to others, is
placed in this rank, muit be perfe@ly agreeable to
the will of God, who cannot but intend the hap-
piefs of all his offspring, and who is himfelf ac-
tuated by the principle of univerfal benevolence.
If we confult. the natural diQates of our con-
fcience, we fhall find that it gives the flrongeft
approbation to dilinterefted benevolence in our-
felves or others; and if we examine how our own
higheft intercft is affeCted by it, we fhall find

E 4 , that,
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that, in general, the more exalted is our benevo-
lence, and the more we lay ourfelves out to pro=
mote the good of others, the more pesfedt enjoy-
ment we have of ourfejves, and the myorc we arc in
the way of rcceiving good offices from others in
return; and, upon the whole, the happicr we are
likely to be. ¥

2. A man of a truly bcnevolent dxfpoﬁt:on, and
who makes the good of others the object of his
purfuit, will ncver want opportunities of employ-
tng and gratifving himfelf : fur we are fo conneQed
with, and dependent upon one another, the fmall
upon the great, and the great upon the fmall, that,
whatever be a man’s fiation in life, if he be of a
benevolent difpofition, it will always be in his
power 1o oblige others, and thereby indulge him.
felf,

"3. A perfon fo benevolent may, in gencral, de~
pend upon fuccefs in his fchemes, becaufle man-
mind are previoufly difpofed to approve, recom-
mend, and countenance benevolent undertakings ;
and though fuch a perfon will fee much mifery
and diftrefs, which he cannot relieve, and which
will, confequently, give him fome pain; yet,
upon the whole, his pleafures will be far fuperior
to it; and the pains of fympathy do not, in genc-

al, agitate the mind beyond the limits of plea-
fure. We have even a kind of fatisfaction with
ourfelves in, contemplatmg fcenes of diftre(s,

though
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though we can only wi/h to relieve the unhappy
fufferers.  For this reafon it is that tragic fcencs,
and tragical ftories arc fo engaging. This kiud of
fatisfaction has even more charms for mankind in
general, than the view of many pleafing {cenes of
life.

4. Befides, if to the principle of benevolence be
added a fbri@ regard to confeience, and confidence
in divine providence, all the pains of fympathy will
almott wholly vanifh. If we are confcious that we
do all we can to affilt and relieve others, we may
have perfect fatisfaltion in ourfeives, znd may ha-
bitually rejoice in the belief of the wifdom and
gooduefs of Gad; being convinced that all the
evils, which we ineffc@ually ftrive to remove, are
appointed for wife and good purpoles; and that,
being of a temporary nature, they will finally be
abforbed in that infinity of happinefs, to which,
though in ways unknown to us, we believe them to
be fubfervient.

Every argument by which benevolence is re-
cammended to us condemns malevolence, ov a difpo-
fition to rejoice in the mifery, and to gtieve at the
happinefs of others. This baleful difpofition may
be generated by fiequently confidering our own
intereft as in oppofition to that of athers.  For, in
this cafe, at the fame time that we receive pleafure
from our own gain, we receive pleafure alfs from
their lofs, which is conpe&ted with it; and for the

E 5 fame
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fame reafon, when we grieve for our own lofs, we
gricve at their gain. In this manner emulation
envy, jcaloufy, and at length actual hatred, and
malice, are produced in our hearts.

It s for this reafon that gaming is unfavourable
to benevolence, as well as other virtues, and high
gaming excecdingly pernicious. For, in this cafe,
every man’s gain is dircétly produced by another’s
lof:; fo that the gratification of the one and the
difappeintment of the other muft always go toge-
ther. Indeed, upon the famc juft principle, all
trade and commerce, all buying and felling is
wrong, unlefs it be to the advantage of both
parties,

Malevolent “difpofitions, befides that they are
clearly contrary to the will of God, and the dic-
tates of confcience, are the fource of much pain
and mifery to ourfelves, They conlit of very
uneafy feelings; fo that no man can be happy, or
enjoy any fatisfaction, while he is under the in-
fluence of them. Even the plezfures of revenge
are fhocking to think of, and what a man muft de-
foife himfelf for being capable of relithing and cn-
joying ; and they are, in all cafes, infinitely infe-
sior to the noble faticfaction which a man feels in
forgiving an injury. Thereis a meannefs in the
formecr, but true greatnefs of mind, and real dignity
in the latter, and the pleafure which it gives does
not pall upon refle@ion. Befides, a difpofition to

' do
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do ill offices to others expofes a man to the hatred
and ill-offices of others. The mzlevolent man arms
all mankind againft him.

Anger is, indecd, in fome cafes, rcafonable; as
when it is direlted againft the vicious, and inju-
rious, who are the pefts of fociety ; fo that being
enemies to fuch perfons is being friends to mankind
at large.  But here great caution fhould be ufed,
left this paflion of anger fhould, as it is very ca-
pable of doing, degenerate into pure #// will towards
tbofe who are the obje@s of it. Nay, we fhould
never indulge to anger fo far as 1o ceafc to have the
real gaod and welfare of the offender at heart, but
be ready even to do our greateft perfonal enemics
any kind office in our power, provided that the
confequence of it would not be injurious to fociety,
This, indced, is what the law of univerfal bene-
volence plainly requires, as it firictly forbids the
doing any wnreceffary evil 5 and that cvil is unne-
ceflary, which the good and happinefs of others
does not require, If, therefore, we would appear
to aét upon this principle, we muft be careful fo
to conduct our refentment, as that it may be mani-
feft that it is with rctuctance that we entertain fen=-
timents of enmity.

Ifit be our duty to bear goad will cven to our
encmies, much more fhould we excrcife it to our
real {riends, and ufc out endeavours to make the
moft ample return for any kindnefs that they do to

E6 us,
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us. Indced there is no virtue which has a ftron-
ger teftimony in the confeicnces of all men, than
gratitude, and po vice is univer{ally fo hateful as
ingratitude.

If the good of fociety be our objet, there can
be no queftion, but that weracity, with refpeét to
all our declarations, and fidelity, with refpect to
2]l our engagements, is one of the moft important
of all focial duties. All the purpofes of fociety
would be defeated, if falthood were as common
as truth among mankind ; and in thofe circum~
ftatices all beneficial intercourfe would foon ceufe
among them; and npotwithftanding temporary in-
convenicncies may fometimes arife from arigid ad-
herence to truth, they are infinitely overbalanced
by the many fupesior advantages that arife from
cur depending upon the regard to it being in-
violable,

Since an sath, or an appeal to the divine being,
is the moft deliberate, and the moft folemn of a1l
the modes af afleveration, it ought to be the molt
fcrupuloufly obferved.  There is not, in the na-
ture of things, any ftronger guard againft tmpofition
and deceit; and therefore a perfon who has once
perjured himfelf, deferves not only to be detefted,
and fhunned, as the bane of fociety, but to be ex~
pelled out of it

§ 505
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§ 5. OF the relative duties.

As we ftand in 2 variety of relations to one
anether, and have much mare opportunity of doing
kind offices to fome than to others, we cannot fup-
pofc that the divine being intended that our bene-
volence fhould be like his own, #niverfal and im-
partial.  He ftands tn the fame relation to alt his
creaturcs, and he is capable of attending to the
wants of them all; whercas our benecficence is ne-
ceffarily limited, and thercfore fhould flow the
moft freely towards thofe whom we can moft con-
veniently and effe€lually ferve. Befides the good of
the whole will be beft provided for by every perfon
making this a rule to himfelf; whereas, if every
perfon, without any pasticular regard to his own
limited province, fhould extend his carc to the
wants of mankind in general, very little good
would, in falt, be done by any.

The demestic refations of life arc the foundation
of the f{trongeft claim upon our benevelence and
kindnefs, ‘The interefts of bufband and wife are
the {ame, and infeparable, and they muft neceffarily
pals a very great part of their time together, In
thele circumftances, to be mutually happy, their
affction muft be ftrong and undivided. The
welfare of their offspring, likewife, requires this,
that they may give their united care and atzention
40 form their bodies and minds, ia order to fic them

for
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for the bufinefs of life, and to introduce them with
advantage into the world.

As nature makes children the charge of their
parents in younger life, fo it lays an equal obliga-
tion on children to provide for their parents, when
they are old and infirm, and upable to provide for
themfelves,

Moaflers and fervants are under a variety of mutual
obligations; and if that conneltion be happy; and
mutually advantageous, there muft be juftice, hu-
manity, and liberality on the onc hand, requited
with fidelity, reafonable fubmiflion, and affe@ion
on the other.

QOur own country, likewife, claims a particular
preference.  We ought to give more attention to
its welfare than to that of any other country, and
its magiftrates are intitled to our particular reve-
rence and refpect.

It is for the good of the whole that we propor-
tion our regards and benevolent attention in this
manner;- that s, regulating them, according to
thofc connections in Jife that are of the moft im-
portance to our own happinefs; but ftill, we
fhould never lofe fight of the rclation we ftand in
to all mankind, and to all the creation of Godj
with refpedt to whom we are brethren, and fel-
low fubjedts; and whenever the intereft of our-
felves, our own families, or country does not great-
ly interfere, we fhould Jay ourfelves out to do good

10
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to ftrangers and foreigners, or to apy perfons that
may ftand in need of our affiftance; doing to
others as we would they fhould do to us; whichis
a rule of the gofpcl that is perfe@ly agrecable to
natural reafon,

§ 6. OF the Theopathetic affeitions,

As benevolence, or the love of mankind, fo
alfo the love of God, and devotednefs to him
bears every charaéer of onc of our higheflt and
moft proper principles of conduét.

1. This principle interferes with no real grati-
fication, but in fuch a manner that all the reftraint
it lays upon any of them is, in reality, favourable
to the true and perfeét enjoyment we derive from
them. No pains that we can expofe ourfelves to
for the fake of mortifying ourfelves, can be pleafing
to that being who made us to be happy, and
who has, for that purpole, given us the power, and
the mcans, of a variety of gratifications, fuited
to our ftate and condition. In this gencral manner
it is fhewn that the love of God, and devotedncfs
to him, is perfedtly agreeable to a regard to our
own greatclt pood. This principle mult be confitt-
cnt with our attention to the good of others, be-
caufe Ged is the father of us all,and we are equally
his offspring ; and pature teaches us to confider
him as our father, moral governor, and judge, and

therefore
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therefore to reverence, love, and obey him without
referve.

2. An cntirc devotednefs to God, faith in his
providence, ‘and reﬁgnatioﬁ to his will, is the beit
antidote againft all the evils of life. If we firmly
believe that nothing comes to pafs, refpeing
outfelves, our friends, and our deareft interefts, but
by his appointment or permifiion; and that he
appoints or permits nothing but for the beft pur-
pofes, we fhall not only acquiefee, but resice in
all the events of life, profperous or adverfe. We
fhall confider every thing 2s'a means to a great,
glorious, and joyful end; the confideration of
which will refiet 2 luitre upon every thing that
leads to it, that has any connection with it, or the
moft diftant reference to it.

3. Other affections may not always find their
proper gratifications, and therefore may be the oc—
cafion of pain as well as of pleafure to us.  Even the
moft benevolent purpofes are frequently difap-
pointed, and wirthout faith in the providence of
God, who bas the good of all bis offspring at heart,
would be a fourie of much forrow and difquiet
to us. Butthe man whofe fupreme delight arifes
from the fenfe of his relation to his maker, from
contemplating his perfe@tions, his works, and his
providence; and whe has no will but his, muft be
pofleffed of a ncver failing fource of joy and fa-
tisfaction, Every objeét that occurs te a perfon of

this
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this difpofition will be viewed in the moft favour-
able light; and whether it be immcdiately, plea~
furable or painful, the relation it bears to God,
and his moral government, will make it welcome
to him,

4. If we confider the foundation of the duty and
aftelti®n we owe to God upon the natural princi-
ples of right and equity, in the fame manner as,
from the fame natural diates, we judge of the
duty we owe to mankind, we cannot but readily
conclude, that, if a Auman father, benefaltor, go-
vernor, and judge, is intitled to our love, reverence,
and cbedience ; he who is in a much higher and a
mare perfeét fenfe, our father, benefaltor, govers
nor, and judge, muft be intitled to a greater por—
tion of our love, reverence, and obedience ; becaufe,
in afl thefe relations, he has done, and is conti-
nually doing more to deferve them. Confidering
what we have received, and what we daily reccive
from God, even life and all the powers and en-
joyments of it; confidering our prefent privileges,
and out future hopes, it is impoffible that our at-
tention, attachment, fubmiffion, and confidence,
fhould exceed what is reafonablc and properly due
to him,

In the regulation of our devotion, we fhould
carefully avoid both enthufiafm and fuperflitisn, as
they both arife from unworthy notions of God,
and his moral government. The former confifts

in
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in a childifh fondnefs, familiarity, and warmth of
paflion, and an aptnefs on that account, to ima.
gine that we are the peculiar favourites of the di-
vine being, who is the father, friend, and moral
governor of all his creatures. Befides this violent
affetion cannot, in its own nature, be of long con-
tinuance, 1t will, of courfe, abate of its fervour ;
and thole who have given way to it will be apt to
think of God with the other extreme of coldnefs
and indifference y the confequence of which is
often extreme dejeion, fear, anxiety, and dif-
truft; and fometimes it ends in defpair, and
impiety.

On the other hand, fuper/lition arifes from mif-
taking the proper object of the divine favour and
approbation, for want of having a juft idea of
the moral perfefions of God, and of the impor-
tance of real virtue. Perfons of this characler are
extremely punctual with refpeét to the means and
circumfPantials of religion, or things that have only
an imaginary relation to it, and may be quite fo-
reign to its real mature ; inflead of bringing to God
the devotion of the heart, and the proper fruits of
ity in the faithful difcharge of the duties of life, in
the perfonal and focial cepacities. The omiflion
of fome mere form, or ceremony, fhall give fuch
perfons more real uneafinefs than the neglet of
a moral duty; and when they have complied with
all the forms which they think requifite to be ob-

ferved,
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ferved, their confciences are cntirely cafy, their
former guilt has no preflure, and they are ready to
contralt new debts to be wiped off in the fume
manner.  Almoft all the religion of the Mahome-
tans and Papifts confifts in this kind of fuperiti-
tion, and there is too much of it in all fects
and "denominations of chziftians, I cannot give
a clearer idea of the nature of fupcrftition than by
what appeared in the condu@ of fome Roman
Catholics in Ireland, whoy 1 have been told; broke
into a houfe, where they were guilty of robbery
and murder, but, fitting down to regale them=
felves, would not tafte flefh meat, becaufe it was
Friday.

‘There is no quality of the heart fo valuable as a
jult and manly piety, and nothing fo abjed as
fuperftition.  Superitition and enthufialin are ge-
ncrally demoninated the two estremes of religion,
and in fome fenfes they arc fo; but, at the fame
time, they have a near conncétion with oneanother,
and nothing is more common than for perfons to
pafs from the one to the other, or ta live under
the alternate, or even the conftant influence of them
both, without entertaining one fentiment of ge-
ncrous and- ufeful devotion. Indeed the ufual
ground of the prefumption and rapture of the en-
thuiaft is fome external obfervance, or internal
feeling, that can have no claim to the folid appro-
bation of a reafonable being,

§7.00
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§ 7. Of the obiigation of confeience.

In order to govern our conduét by 2 regard to
our own truc intereft, to the good of mankind, or
the will of God, it is neceflary that we ufc our
reafon, that we think and reflefi before we adt.
Another principle, therefore, was neceflary, to
to diCtate to us on fudden emergencies, and to prompt
us to right action: withsut venfoning or thinking at
all.  This prinkiplc-we call confiiznte, and being
the'natural (ubflitute of all the three other rules of
right conduét, it muft have the fame title to our re~
gard. As this principle, however, is a thing of a
variable nature, .it muft be corre&ed from time
to time, by rccurring to the principles out of
which it was formed. Otherwife, as we fee ex~
emplified in fact, confcience may come to diGtate
things moft injurious to our own good, or that of
others, and even moft difhonourable to God.
What impurities, what ridiculous penances and
mortifications, yea, what villanies and cruelties
do we not find to have been afted by mankind,
under the notion of rendering themfclves acceptable
to the obje&t of their fupreme worlhip.

If, however, a perfon has been well educated in
a chriftian and proteftant country, and has lived
fooe time under the influence of good impreflions;
fuch as are favourable to virtuc and happinefs, the

dilates
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diétates of his confcience (which has becn formed
from thofc good principles) will generally be right,
and may be depended upon not ta miflead him.
At all events, it is very dangerous to {light and
difregard the real dictates of our own minds, fo as
cither to do what we have a feeling of as wrong,
and what we condemn ourfelves for at the time, or
to forbear to do what appears to us to be right,
what we think we ought to do, and what we feel
2 fudden impulfe to do, For if we can difregard
Cven aw erroncons confeience, we may come to difre-
gard the authority of confiience in general, and as
Suck, which after all, is the fureft and beft guar-
dian of our virtue.

2. If the principle of confcience has been well
formed, in confequence of a juft train of fenti-
ments, sand proper impreflions, fince it is the re-
fult of rational felf intereft, benevolence, and
piety, jointly, it may bc confidered as the very
quintellence and perfection of our rational natures;
fo that to do a thing becaufe it is right, will be to
aét from a nobler, and more cxalted principle of
cenduct than any of the others. For it is, in
fadl, every juft principle united, and reduced into
one; andy on this account, it will naturally claim
the pre-eminence over the diltates of any of them
fingly, fuppofing them to clath; and many cafes
may be put, in which it ought to corrcét and over-
rule any of them,

The
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The regard I have to my own intereft, believ-
ing it to be my higheft, the love I bear to my fel-
low creatures, or even what I take to be the com-
mand of God, may difate one thing, when my
fenfe of right and wrong, whether natural or ac-
quired, may dictate another; and it may be fafeft
and beft for me to follow this guide, Thus a
Papift may really believe that he does good to the
fouls, by tormenting the bodies of his fellow crea-
tures, and thercby does God {ervice, and that it is
no fin to deceive hereticks; but if he feel an in-
ward reluftance in purfuing perfecuting meafures,
and cannot tell a deliberate falfehood without
compunttion, we fhould not hefitate to pronounce
that he would do well to forbear that condudt,
notwithftanding his belief that he is thereby con-
fulting the good of mankind, and the glory of
God; at leatt till he hath carefully compared the
diates of his conlcience with what he imagined to
be the comrhand of God.

3. The fatisfaltion that refults from obeying the
diQates of conicience is-of a folid and permanent
kind, and affords confolation under all the pains
and troubles of life. 'Whatever befall a man, if he
can fay that he hath done his duty, and can believe
himfelf, he will not be wholly unhappy. On the
other hand, the pangs of a guilty confcience are
the moft intolerable of all evils, One villanous
a&ion is fufficient to bmbitter a man’s whole life,

and
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and years of remorfc will not make the refleltion
upon it lefs cutting and difguicting. All the
riches, honours, and luxury of life are not fuffi-
cient to give cafe to thc mind of that man, who
thoroughly condemns and abhors himfelf.

4. This mechanical and neceffary determination
in favour of fome adtions, and againft others,
being either connate with the mind, or, which
comes to the fame thing, arifing neceflarily from
our conftitution, as influenced by the circum-
ftances of our being, muft have been intended for
fome very important purpofe; and this, in its
owa nature, can be no other than to be the moni-
tor and guide of life. It is, in a manner, felt to
be the reprefentative of Geod himfelf, and there-
fore, its fentence will be confidered as the fore-
runner of the righteous fentence which our maker
and fovereign judge will pafs upon us. It is not
only prefent pain that difquiets the guilty mind,
but a dread of future and divine judgments; as,
on the other hand, the approbation of our own
hearts is the moft pleafing feeling a man can have,
not on its own account, fo much as its being a
kind of certificate of the divine approbation, and a
foretafte of his future favour and reward,

SEC-
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SECTION 1V. -
Of the means of virtue,

AVING thus thown the rank and value of all

our paffions and affetions, or the regard that

1s due to each in the condué of our lives; I fhall

give fomme pra&ical . direétions, how to fupprefs

what is irregular and vicious, and promote what is
right and virtuous tn vs.

1. If any of our inferior paflions have gained
.the afcendency in us, fo that a propenfity to any
fpecies of indulgence is become exceflive, and, in
confequence of it, bad habits have bcen formed,
it is certainly a man’s wifdom, as foon as he bc-
gins to fufpect that he is in a wrong courle, to
weigh in bis own mind fuch confiderations as have
been mentioned above, refpeéting the nature and
tendency of our paflions; that he may thoroughly
convince himfelf how foolifh a part he has chofen
for himfelf, how injurious his conduét is to others,
‘how difpleafing to his maker, and how much it is
the caufe of fhame and remorfe to himfelf,

It is genesally through want of timely reflece
¢ien, that mcn abandon themfelves to irregular in-
dulgences, and contract bad habits; fo that if they

would give themfelves time to think, and confider
deli-
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deliberately of the nature and confequences of
their condudt, they would chufe a wife and virtu-
ous courfe. For no man is fo infatuated as, that.
when no particular temptation is prefent, when he
is perfeétly mafter of himfelf, and cannot but fee
what is for his true intereft, purpofely and know-
ingly to lay afide all regard to it. All mankind
with to be happy, and no man can voluntarily
chufe to be miferable. Were any man, therefore,
truly fenfible, that there is no kind of vice to
which he does not facrifice either the health of his
body, his reputation with the thinking part of
mankind, or even his worldly intereft, fometimes
all thefe together, and always the peace and tran-
quillity of his mind, who would chufe to perfift in
it; admltting that a regard to the good of others,
and to the known will of God thould have no
weight among them ; though there are few per-~
fons, I believe, who are not more or lefs influ-
enced even by thefe gencrous and difinterefted con-
fiderations.

2. Particular care thould be taken on our en-
trance into the world, that we contra@ no bad
habits ; for fuch is the nature of habits, that when
once aman has been accuftomed to any thing, it
may give him the greateft pain to break himfelf of
it, even though he have no pleafure, yea, though
he be really unhappy in continuing in it. Youth
is, on every account, that time of life which re-

Vou, I, F quires
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quires our greateft attention, f{or then only is the
mind fufceptible of new impreffions, fo as to be
capable of changing for the better.

When once 2 man’s connedtions and mode of
life have been fettled, which is generally before,
or foon after he is arrived at thirty years of age,
the bent of his mind is completely formed, and it
ts a thoufand to one but that after this there will
be no material change in his difpofition or condyct
to the end of his Jife.  If his mind be vitiated then,
there is little hope of a change, without a total
revolution in his conne@ions and a%airs ; or un-
lefs his mind be rouled by fome uncommon cala-
mity. 1n this cafe, entering, as it were, upon
life again, with wifdom bought by cxperience, his
old conne&tions being broken, and new oncs to be
formed, he may chufe a wifer courfe, and in time
may make it familiar and pleafing (o him. But
{till there is a great danger of his relapfing into
his former habits, the firfk opportunity,

A new fet of principles, new wiews and expetio-
tisns may be cquivalent to fuch an intire revolu-
tion in a man’s affairs as was mentioped above,
For many perfons zre fo difpofed, that if they had
mare Anszoledge, they would have more wirtue,
Thus the do&rines of a refurreftion, and of a fu=-
ture ftate of retribution, produced a very great and
fpeedy change in the moral ftate of the heathen
world, at the firft promulgation of chriftianity,

affecting
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aftecting the old as well as the young. But when
nothing new takes place, with refped either o a
man’s circumftances, or his knowledge, there is
but little probability chat his condu& will be ma-
terially affeted by an atténtion to zruths and fadts,
to the contemplation of which he has been long ac-
cuftomed.

3. If bad habits have, unhappily, been formed,
and a man thinks he has firength of mind to brezk
through them, he has no other way but refolutely
to avoid every aflociated circumftance belonging to
them, whatever ¢an fo much as lcad him to think
of his former vicious pleafurcs; particularly the
company he has formerly kept, and by whole ex-
ample, infinuations, and f{olicitations, he has been
{educed. A man who confides in his fortitude,
and wilfully runs into temptation, is almoft fure
to be overcome. Qur only fafety, in thefe cafes,
confits in fiying from the danger, through a wife
diftruft of ourfelves.

4. We muft, alfo, refolutely do whatever we
are convinced is right, whether we can imme-
diately take pleafure in it or not. Let 2 man in-
variably do his duty, and he will, in time, find a
real fatisfation in it, which will increafe, as right
conduét grows more habitual; till, in time, not-
withftanding the relu&ance with which he entered
upon a virtuous courfe, he will have the moft fin~
cere pleafure in it, on its own account, He will

Fa2 love
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love virtue for its own fake, and will not change
his courfe of life even though it fhould not be the
moft advantageous to him for the prefent. If the
moft felfith perfon in the world would make a point
of doing generous things, and thus get a cuftom of
befriending and relieving others, till he fhould look
upon it as his indifpenfable bu/inefs, and his proper
employment, he would, at length, find fatisfation,
in it, and would a& habitually from the pure prin-
ciples of benevolence.
5. The contemplation of virtwous charalters is
a great means of infpiring the mind with a love of
virtue. If a man attentively confiders the hiftory
of a virtuous perfon, he cannot help entering into,
and approving his fentiments, and he will inter-
eft himfelf in his fate. In fhort, he will feel him-
fclf difpofed to aét the fame part in the fame cir-
cumftances. It is not equally advifeable to ftudy
the lives, and contemplate the chara&ers of vicious
perfons, with a view to be deterred from the prac-
tice of vice, by means of the horror with which
it would infpire us. Becaufe, when the mind is
familiarized to any thing, the horror with which
we firft viewed it, in'a great meafure, ceafes; and
let a man have been ever fo wicked, and his {chemes
ever fo deteftable, itis hardly poffible (if his cha-
ra&er and hiitory have been for a long time the
principal obje&t of our attention) not to intereft
ourfelves in his affairs, fo asto be pleafed with the
b fuccefs

”a
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fuccefs of hisfchemes and ftratagems. There will
be the more danger of this effedt, if fuch a perfon
have any good qualifications to rccommend himj;
and =0 man is fo far abandoned to vice, as to be
entircly deflitute of all amiable and engaging
qualities,

Vice joined with wit and humour, or any talent
by which a man gives pleafure, or excites admira-
tion, is exceedingly dangerous; more efpecially
if a perfon of a profligate charaller be poffefled of
ary real virtues, particularly fuch zs drike the

Curith an dea of dignity and generefity. Thus
couee e, and humanity too often cover and re-

cornmeend the mo't {candalous vices, and even fuch
as e tend to ake men cowardly, treacuerous,
aad syuel | Twhich. ot length, extinguith every
fperk of coerclity and riwdesll in the heart.
6. In . 2elt] the sietuss of piety ar
devotion to iy it a rure, it feems neceffary

that weo frequently meditate upon the works, tle
attributes, and the charadter of the divine being,
and on the benefits which we daily receive from
his hinds 5 that we, more efpecially, rcfleét upon
his univerfal prefence, and providence ; till every
object, and every occurrence fhall introduce the
idea of God, as our creator, preferver, benefa&tor,
moral governor, and judge. In this cafe a regard
to him cannot fail habitually to influence our dif-

Bl pefitions
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pofitiong and condud, fo as to prove the ftrongeft
prefervative againtt all vice and wickednefs.

5. Prayer muft be joined to meditation. We
muft frequently addrefs ourfelves to God, exprefling
our veneration for his charalter, our gratitude for
his favours to us, our humiliation for our offences,
our devotednefs to his will, our refignation to his
providence, and al(o our defire of any thing that he
knows to be really good for us. This kind of
intercourfe with the deity tends greatly to flrength-
en cvery proper difpofition of mind towards him.
Prayer is the univerfal di@ate of nature, not fo-
phifticated by the refinements of philofophy; and,
in fadt, has been the practice of all maakind,

Befides, though God be fo great and good,
though he knows all our wants, znd is at all
times difpofed to grant us cvery proper blefling ;
yet he who made us, fo as that we cannet help
having recourfe to him as our father, benefaétor,
and prote€lor, in the fame manner as we have re-
courfe to ourfuperiors and benefaltors on earth, will
ne doubt approve, cncourage, and condefcend to
that manner of behaviourand addrefs to him, which
the fame difpofitions and circumftances neceffarily
prompt us to with refpe@t to one another. We
may aflure ourfelves, therefore, that the divine be-
ing will realife our natural conceptions of him, and
reward his humble worthippers. Sincc we canhot
sife to him, and conceive of him in a manner that

is
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is frictly sgrecable to his nature, and fince our
intercourfe with him is ncceffary to our virtue and
happinefs, he will certainly condefeend to us; fo
that we may depend upon finding him to be what
the beit of his creatures hope, and expelt concern-
ing him,

It will not thercfore be the fame thing, whether
we apply to him for the good things we ftand in
need of, or not. Do not the wifeft and beft of pa-
rents a& in the fume manner towards their children?
It has been the fource of great error, and rafh
judgement concerning the ways of (Fad, to confine
ourfefves to the confideration of what God is 7
himfrif, and not to confider what it-cven becomes
his wifdem and goodaefs, both to reprefent himfelf,
and actually to be, with refect 12 bis imperfect
creatures.

Befides, if gesd difpsfitions be regarded as the only
objeét and end of prayer, it fhould be confidered,
that an addicfs to God for what we want is a 257 of
good difpofitions, as well as a means of improving
thent, fuppofing it be known to be the will of God,
that we {hould pray tohim., DBut it muft be ac-
knowlcdged that, wicthout revelation, or fome cx-
peefs intimation of the will of God, in this refpeét,
the reafonablencfs and obligution of prayer is not
{o clearly, though fufficiently evident,

In fa@, there are fimilar reafons for afbing fa-
vours of God, as for shanking him for the favours we

Fa have
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have received 5 fince it may be faid, that if we be
truly grateful, ic is quite unneceflary to teil the di-
vine being that we are fo; and thusall intercourfe
with God by words muft be cut off, But cer-
tainly there can be noreal impropriety in exprefling
by words whatever is the language of the heart;
and it can only be an unreafonable znd dangerous
refinement to diftinguifh, in this cafe, between love,
gratitude, defire, or any other difpofiticn of mind.

CHAP



Inflitutes of Natural Religion. b £ok

PART 1L
Of the future expediations of mankind.

I_IAVING endcavoured to inveftigate the rules
of human duty, from the principles of na-
tural reafon, I thall proceed to afcertain, from the
fame principles, what we have to expet in conle-
quence of our obfervance, or negleét of them.

T he natural rewards of virtue, and the punifh-
ments of vice, in this life, have been already men-
tioned occaftonally. I, therefore, propofc, in this
fection, to confider the cvidence with which nature
furnithes us, concerning a future life, impactially
ftating both its ttrength and s weaknef(s.

1. The argument that, in gencral, has the moft
weight with the wifc and geod, in favour of a future
life, i the promifcuous and unequal dz{tribution of
good and cvil in this werld, in a general, incred,
but by no means un exad? proportion to tiiz degress
of moral worth; which feem: te be inconiiitent
with the perfe&t goodnefls and reftitude of God
as our mottal governor. If, tog ther with his
aitributes of infinite wiidon and power, he be
alfo a lover of virtue, may it roi be expedied, it is
faid, that he will reward it riioce completely than is

b o)
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generally donc in this world, efpecially in the cafe
of a man facrificing his Jife to his integrity, when
he evidently cuts himfelfoff from all profpe&t of any
reward, except in a futare ftate. 1t is acknowledged
that in this life we find all the perfe&ion we could
with, confidering it as a {Yate of trial and difcipline
in which to form virtuous charaéters; but in order to
complete this fcheme, it feems to requirc another
ftate, to which it may be fubfervient, and inwhich
the characlers that are formed here, may have a
{uitable cmployment and reward.

2. There is in the human faculties a capacity
for endiefi impravement, in a conftanc advance from
feafual to intelleGtual pleafures, and thefe growing
more complex and refined ad infinttum, provided it
was not checked by that change in our conftitution
which is at prefent produced by our 2pproach to old
age. Our comprebenfion of mind, likewife, increafcs
with the experience of every day ; whercby we are
capable of enjoying more of the paft and of the
future together with the prefent, without limits,
and whereby our happincls is capable of growing
continually morc ftablc and more exalted.  In com-
parifon of what we are evidently capable of, our
prefent being is but the infancy of man.  Here we
acquire no more than the rudiments of knowledge
and happinefs. And can it be confiftent with the
wifdom of God, to lcavc his workmanfhip fo un-

finifhed,
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finithed, as it muft be, if a final ftop be put to
all our improvements at death?

It is truc, that we have no faculties but what
have fome proper excrcife in this life, and there is
a kind of redundancy in all the powers of nature. It
is the beft provifion agzinft a deficiency. Brute
creatures too have faculties fimilar to ours, fince
they differ from us in digree more than in Aind,
But then the difference is fo great, efpecially with
refpedt to fome men and fome brutes, and man is
fo evidently the moit diftinguithed of all the crez-
tures of God upon the face of the earth, that there
feems to be foundaticn encugh for our cxpefting a
preference in this refpeét. Or, if the brute creation
fhould be interefted in a future life, we {hall cer-
tainly hiave more reafon to rejoice in it, than to be
offended atit; and many of them feein to have more
pain than pleafure in this.

We {ee, indeed, that many things never atually
arrive at what we call their perfe? fate,  For cx-
ample, few feeds ever become plants, and few plants
five to bear fruit 5 but ftill fome of cach fpecies come
to maturity, and are whatever their nature is capa-
bleof being.  Allowing, therefore, that, agreeably
to this anzlogy, very few of mankind thould arrive
at the proper perfection of their natures, we might
imagine that, at leaft, fime would; and thereforc
that the wifc and the virtuous, if none elfe, might

Fé hope
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hope to {urvive that wreck which would overwhelm
the common mafs of their fpecies.

It muft be acknowledged that, confidering only
what we know of the conflitution of the body and
the mind of man, we fee no reafon to expet that we
fhall furvive death. The faculties and operations,
of the mind evidently depend upon the flate of the
body, and particularly that of the brain. “To all
appearance, they grow, decay, and perifh together.
But if the goodnefs, the wifdom, and the reClitude
of the divine being require it, he can eafily revive
both, or continue the fame confeiocufiefs (which is, in
fa&k, ourfelves) in fome other way.

If we had known nothing of a child but its con-
dition in the womb, we fhould have pronounced,
that its fudden tranfition into a ftatc fo different
from it as that which it comes into after birth,
would be cestain death to it, though, now that we
are acquainted with both the ftates, and can com-
pare them together, we fce that the one is preparatory
to theother. Equally unfit are we, in this life, to
pronounce concerning the realnature of what wecall
death; and when we aétually come to live again,
we may fee an evident, and even a natural con-
neQion betwixe this life and the future, and may
then underffand the ufe of death, as a pailage from
the one to the other ; juft as we now fee the necel-
fity of the birth of a child, in order to its tranfition
to our prefent mede of exiftence.

Admitting
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Admitting that death is an entire ceflation of
thought, fimilar to a ftate of perfeszly found fleep,
or a ftupor, yet, if the purpofes of God’s provi-
dence and wmoral government require it, he can
make us to awake from this flecp at any diftance of
time; and then the interval, let it have been cver
fo Jong, will appear as nothing to us.

I cannot fay that I Jay much ftrefs upon the ar-
guments which fome have drawn cither from the
difirey or the belief of a-future life among mankind ;
becaufe the former is nothing, in fadt, but a defire
of happinefs, and fimilar to other defires, which,
in a thoufand refpelts, we do not fee to be gratified s
and other general opinions may perhaps be men-
tioned, which, neverthelefs, are not truc.

The general belief and expeation of a future
life, is a confideration of importance, but only asa
proof of an early tradition, which was probably de-
rived from fome revelation on that fubjedt, com-
municated by Ged to the firft parents of mankind,

Upon the whole, T cannot help thinking, that
there is fomething in the arguments above recited,
which fhews thut a future life is very agreeable to
the appearances of this, though I do not think them
fo triking, as to havebeen fufficient, of themfelves,
to have fuggefted the firft idea of it.  And though,
if we had never hcard of a future life, we might
not have expclled it; yet now that we have heard

of
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of it, we may be fenfible that we fhould do vio-
lence to nature, if we fhould ceafle to hope for, and
believe it,

Admitting that there is another life, taking
place cither at death, or at fome future periad, it
muift be acknowledged, that our condition in’it is,
at prefent, jn a great meafure unkiown to us;
but fince the principal arguments in favour of it
are drawn from the confideration of the moral go-
vernment of God, we may depend upon it, that
virtac will find an adequate reward in it, and vice
its proper punifhment. But of what &ind, it is
impoflible for us to fay.

We feem, however, to have fufficient reafon to
conclude that, fince both the happinefs and wifery
of a future life will be proportionzd to the degrees
of virtue and vice in this, they muft both be
finite; that is, there muft be a coatinuance of vir-
tue, to fecure a continuance of reward, and a con-
tinuance in vice to deferve a continuance of pu-
nifameant.

Although the goodncfs of God fhould give a
pre-eminence to virtze and the rewards of it, in a
future ftate, yet we do not fee that even his juflice,
in any fenfe of the word, can requirc him to do
the fame with refpet to vice. Indeed, we muft
give up all our ideas of proportion between crimes and
punifbment, that is, all our ideas of jufice and equi-
iy, if we fay that a punithment ftriétly fpeaking

infinite,
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infinite, either in duration or degree, can be in-
curred by the fin of a finite creature, in a finite time,
cfpecially confidering the frailty of human nature,
the muldiplicity of temptations with which fome
poor unhappy wretches arc befet, and the great
difadvantages they labour under through life,

Theve isy indced, a fenfe, and a very alarming
one too, in which future punifhments, though
not fteiétly fpeaking infinite, may, neverthelefs,
be witbort end, and yet be confiftent with the per-
fc&t ccctitude and goodnefs of Ged. For the
wicked, though confined to a fizuarion which,
after fome time at leaft, may not be abfolutely, and
in itfelf, painful, may be for ever excluded from a
happier fituation, to which they fee the virtuous
advanced. And having this continually in profpe&,
and knowing that there is an utter impoflibility of
their ever regaining the rank they have loft by
their vices, they may never ceafe to blame and
reproach themlelves for their folly, which can-
not be recalled, and the effe@s of which arc irre-
verfible.

If we argue from the analogy of nature, we thajl
rather conceive, that, fince pain, and evils of
every kind, are falutary in this life, they will have
the fame tendency and operation in a future; and,
confequently, that they will be employed to cor-
re&, meliorate, and reform thofc who are expofed
to them 5 fo that, after a fufficicnt time of purifi-

cation,
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cation, thofe who are not made virtuous by the
fufferings and difcipline of this life, will be reco-
vered to virtue and happinefs by the long conti-
nuance of unfpeakably greater fufferings, and of a
much feverer difiipline in the life to come.

Since, however, the longer we live in this life,
thc more fixed are our habits, and difpofitions of
mind, fo that there is an aftonifhing difference be-
tween the flexibility, as we may call ir, of a child,
and that of a grown man, our counflitution after
death may be fuch, as that any change in the tem-
per of our minds will be brought about with much
more difficulty, fo that a fpace of time almoft in-
credible to us at prefent, may be neceflary, in or-
der that the fufferings of a future life may have
their proper effeét, in reforming a perfon who dies
a flave to vicious habits.

The motives to virtue by no meaans lofe any of
their real force from the confideration of the non~
sternity of future punifbments, efpecially vpon the
fuppofition that they will be very intenfe, znd laft-
ing, though not abfolutely withouwt end. For, in
the firft place, what is loft with refpe& to the mo=
tlve of terror and aﬁomﬂ)mem, is gained by that
of leve, and the perfuation of the greater regard,
in the divine being, both o juftice and mercy, in
not reiaining anger for ever, on account of the finite
offences of his imperfedt creatures.

Secondly,,



Infiitutes of Nagural Religion, 3

Secondly, if the mind of any man be fo har«
dened, as that he will not be influenced by the
cxpeltation of a very long continuance of punifh-
ment, a thoufand years for inftance, he will not,
in fad&, be influenced by the expectation of any
fuffering at all, even that of eternal and infinite
fuffering. Yor, in reality, if the fear of the for-
mer do not afteét him, and ftop his career of vice,
it muft be owing to his not allowing himfelf time
to think and reficét upen the fubjedt. For no
man who really rdinds and belicver, can be muilty
of Tuen extrema foly, as to pucchafis awanieniaey

gratificatios vaporiencd apricey and g
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tians, who,  thoy woio iiked, would acknow-
ledge their belicf of th: eternity of hell torments,
are by no means cffectually deterred from vice by
their belief of it. Rather, the vaftne(s of the
thing creates a kind of Jeeret increddity,  They
have 2 notion that the thing way not, in reality,
take place; and, thinking of no medium, they
fecretly flatter themfelves with the hope of meeting
with no punithment at all, and confequently in-
culge the vain hope of going to heaven with a ftate
of mind exceedingly unfit for it, rather than fuffec

a punifh-
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a punithment fo vaftly difpropostioned to the de-
gree of their guilt. Whereas, if they had been
taught to expect only a juft and adequate punith-
ment for all their offences here; and efpecially
fuch as was ncceffary to their purification and bap-
pipefs, their minds might have acquicfced in e,
they might have believed it firmly and praétically,
and fuch a belicf might really have influenced their
conduct,

But laftly, it is perhaps more agreeable to the
analogy of nature and (this guide only I am now
following) to expe&, that, as the greater part of
natural productions never arrive at their proper
maturity, but perith long before they have attain-
ed to it, fo the bulk of mankind, who necver at~
tain to any high degrees of wifdom or virtue,
fhould finally perifh alfo, and be intirely blotted
out of the creation, as unworthy to continue in
it; while the few who are wife and virtuous, like
full ripe fruits, are referved for future ufe., And
therc is fomething {o dreadful in the idea of anni-
hilation, as will, perhaps, affe& thc mind of fome
perfons more than thc fear of future torments,
with continuance of life, and confequently with
fecret hope.

Thefe {peculations, it muft be owned, are, in
a great meafurc, random and vague, but they arc
the beft, as it appears to me, that we can form to
ourfelyes by the light of nature. What revelation

tcaches
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teaches us concerning fo difficult but important a
{ubject, we fhall fee in its proper piace.

Such are the conclufions which nature teaches,
or rather which fhe affents to, concerning the na-
ture, and perfections of God, the rule of human
duty, and the future expectations of mankind. 1
fay affents to, becaufe, if we examine the aliual
ftate of this kind of knowledge, in any part of the
world, not enlightened by revelation, we fhall find
their ideas of God, of virtue, and of a future {tate,
to have been very lame and imperfect, as will be
fhewn more particularly when we confider, in the
next part of this courfe, the want and the evidence

of DIVINE REVELATION,

INSTI-
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